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PREFACE.

| publish the history of the Reformation in advance of the concluding volume on the Middle
Ages, which will follow in due time.

The Reformation was a republication of primitive Christianity, and the inauguration of
modern Christianity. This makes it, next to the Apostolic age, the most important and interesting
portion of church history. The Luther and Zwingli celebrations of 1883 and 1884 have revived its
memories, and largely increased itsliterature; while scholars of the Roman Church have attempted,
with great ability, an ultramontane reconstruction of the history of Germany and Europe during the
period of the Reformation. The Cultur-Kampf is still going on. The theological battles of the
sixteenth century are being fought over again in modern thought, with a slow but steady approach
to a better understanding and filial settlement. Protestantism with its freedom can afford to be fair
and just to Romanism, which is chained to its traditions. The dogma of papal infalibility is fatal
to freedom of investigation. Facts must control dogmas, and not dogmas facts. Truth, the whole
truth, and nothing but the truth, is the aim of the historian; but truth should be told in love (Eph.
4:15).

The signs of the times point to a new era in the ever onward March of Christ’s kingdom.
God aone foreknows the future, and sees the end from the beginning. We poor mortals know only
"in part,” and see "in a mirror, darkly." But, as the plans of Providence unfold themselves, the
prospect widens, old prejudices melt away, and hope and charity expand with our vision. The
historian must be impartial, without being neutral or indifferent. He must follow the footsteps of
Divine Providence, which shapes our ends, and guides all human events in the interest of truth,
righteousness, and peace.

| have collected much material for a comprehensive history of the Reformation, in the
libraries of Europe, during several summer visits (thirteen in all), and digested it at home. | have
studied the Luther literature in Berlin, the Zwingli literature in Zuerich, the Calvinistic literature
in Genevaand Paris, the English and Scotch Reformation in London, Oxford, and Edinburgh. Two
years ago | revisited, with great satisfaction, the classical localities made memorable by the
Reformation,—Wittenberg, Eideben, Eisenach, the Wartburg, Halle, Leipzig, Jena, Weimar, Erfurt,
Gotha, Heidelberg, Zuerich, Geneva,—and found kind friends and Christian brethren everywhere.
At Marburg, Coburg, Augsburg, | had been before. By way of contrast | made in the same year an
interesting tour through Roman-Catholic Spain, theland of Ferdinand and Isabel, CharlesV ., Philip
[1., and Ignatius Loyola, and compared her former and present state with the Protestant North. In
Italy | have been three times, including a three-months sojourn in Rome. A visit to the places of
events brings one nearer to the actors, and puts one aimost into the position of a witness.

This volume embraces, besides a genera introduction to modern church history, the
productive period of the German Reformation, from its beginning to the Diet of Augsburg (1530),
and the death of Luther (1546), with a concluding estimate of the character and services of this
extraordinary man. | have used the new Weimar edition of his works as far as published; for the
other parts, Walch and the Erlangen edition. Of modern Protestant historians| have chiefly consulted
Ranke (my teacher), and Koestlin (my friend), with whose views, on Luther and the Reformation
| amin essential harmony. | have also constantly compared the learned Roman-Catholic works of
Doellinger, and Janssen, besides numerous monographs. The reader will find classified lists of the
sources and literature in all leading sections (e.g., pp. 94, 99, 183, 272, 340, 399, 421, 494, 579,
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612, 629, 695, 706), and occasional excursions into the field of the philosophy of church history
(asin the introductory chapter, and in 88 49, 56, 63, 79, 87, 99, etc.). In these | have endeavored
to interpret the past in the light of the present, and to make the movements of the sixteenth century
more intelligible through their results in the nineteenth. For we must judge the tree by its fruits.
"God s mills grind slowly, but wonderfully fine."

| am conscious of the defects of thisnew attempt to reproduce the history of the Reformation,
which has so often been told by friend and foe, but too often in a partisan spirit. | have done the
best | could. God expects no more from his servants than faithfulness in the use of their abilities
and opportunities.
The Author.

New Y ork, September, 1888.

HISTORY
of
MODERN CHRISTIANITY
THE REFORMATION.
FROM A.D. 1517 TO 1648.
CHAPTERI.
ORIENTATION.

Now the Lord is the Spirit: and where the Spirit of the Lord is, there is liberty.—2 Cor.

3:17.
8 1. The Turning Point of Modern History.

The Reformation of the sixteenth century is, next to the introduction of Christianity, the greatest
event in history. It marks the end of the Middle Ages and the beginning of modern times. Starting
from religion, it gave, directly or indirectly, a mighty impulse to every forward movement, and
made Protestantism the chief propelling force in the history of modern civilization.

The age of the Reformation bears a strong resemblance to the first century. Both are rich
beyond any other period in great and good men, important facts, and permanent results. Both contain
the ripe fruits of preceding, and the fruitful germs of succeeding ages. They are turning points in
the history of mankind. They arefelt in their effectsto this day, and will be felt to the end of time.
They refashioned the world from the innermost depths of the human soul in its contact, with the
infinite Being. They were ushered in by a providential concurrence of events and tendencies of
thought. The way for Christianity was prepared by Moses and the Prophets, the dispersion of the
Jews, the conquests of Alexander the Great, the language and literature of Greece, the arms and
laws of Rome, the decay of idolatry, the spread of skepticism, the aspirations after anew revelation,
the hopes of acoming Messiah. The Reformation was preceded and necessitated by the corruptions
of the papacy, the decline of monasticism and scholastic theology, the growth of mysticism, the
revival of letters, the resurrection of the Greek and Roman classics, the invention of the printing
press, the discovery of a new world, the publication of the Greek Testament, the general spirit of
enquiry, the striving after national independence and personal freedom. In both centuries we hear
the creative voice of the Almighty calling light out of darkness.

The sixteenth century is the age of the renaissance in religion, literature, and art. The air
was stirred by the spirit of progress and freedom. The snows of along winter were fast, melting
before the rays of the vernal sun. The world seemed to be renewing its youth; old things were



History of the Christian Church, Volume VII. Modern Philip Schaff
Christianity. The German Reformation.

passing away, all things were becoming new. Pessimists and timid conservatives took alarm at the
threatened overthrow of cherished notions and institutions, and were complaining, fault-finding
and desponding. A very useless business. Intelligent observers of the signs of the times looked
hopefully and cheerfully to the future. "O century!" exclaimed Ulrich von Hutten, "the studies
flourish, the spirits are awake, itisaluxury to live." And Luther wrotein 1522: "If you read all the
annals of the past, you will find no century like this since the birth of Christ. Such building and
planting, such good living and dressing, such enterprisein commerce, such astir in al the arts, has
not been since Christ came into the world. And how numerous are the sharp and intelligent people
who leave nothing hidden and unturned: even a boy of twenty years knows more nowadays than
was known formerly by twenty doctors of divinity."

The same may be said with even greater force of the nineteenth century, which iseminently
an age of discovery and invention, of enquiry and progress. And both then as now the enthusiasm
for light and liberty takes two opposite directions, either towards skepticism and infidelity, or
towards arevival of true religion from its primitive sources. But Christianity triumphed then, and
will again regenerate the world.

The Protestant Reformation assumed the helm of the liberal tendencies and movements of
the renai ssance, directed them into the channel of Christian life, and saved the world from adisastrous
revolution. For the Reformation was neither arevolution nor arestoration, though including elements
of both. It was negative and destructive towards error, positive and constructive towards truth; it
was conservative as well as progressive; it built up new institutions in the place of those which it
pulled down; and for this reason and to this extent it has succeeded.

Under the motherly care of the Latin Church, Europe had been Christianized and civilized,
and united into a family of nations under the spiritual government of the Pope and the secular
government of the Emperor, with one creed, one ritual, one discipline, and one sacred language.
The state of heathenism and barbarism at the beginning of the sixth century contrasts with the state
of Christian Europe at the beginning of the sixteenth century as midnight darkness compared with
the dawn of the morning. But the sun of the day had not yet arisen.

All honor to the Catholic Church and her inestimable servicesto humanity. But Christianity
isfar broader and deeper than any ecclesiastical organization. It burst the shell of mediaeval forms,
struck out new paths, and elevated Europe to a higher plane of intellectual, moral and spiritual
culture than it had ever attained before.

§ 2. Protestantism and Romanism.

Protestantism represents the most enlightened and active of modern church history, but not the
whole of it.
Since the sixteenth century Western Christendom isdivided and runsin two distinct channels.
The separation may be compared to the Eastern schism of the ninth century, which is not healed
to thisday; both partiesbeing asfirm and unyielding as ever on the doctrinal question of the Filioque,
and the more important practical question of Popery. But Protestantism differs much more widely
from the Roman church than the Roman church differs from the Greek, and the Protestant schism
has become the fruitful mother of minor divisions, which exist in separate ecclesiastical
organizations.
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We must distinguish between Catholicism and Romanism. The former embracesthe ancient
Oriental church, the mediaeval church, and we may say, in awider sense, al the modern evangelical
churches. Romanism isthe Latin church turned against the Reformation, consolidated by the Council
of Trent and completed by the Vatican Council of 1870 with its dogma of papal absolutism and
papal infalibility. Mediaeval Catholicism is pre-evangelical, looking to the Reformation; modern
Romanism is anti-evangelical, condemning the Reformation, yet holding with unyielding tenacity
the oecumenical doctrines once sanctioned, and doing this all the more by virtue of its claim to
infallibility.

The distinction between pre-Reformation Catholicism and post-Reformation Romanism,
in their attitude towards Protestantism, has its historical antecedent and parallel in the distinction
between pre-Christian Isragl which prepared the way for Christianity, and post-Christian Judaism
which opposed it as an apostasy.

Catholicism and Protestantism represent two distinct types of Christianity which sprang
from the same root, but differ in the branches.

Catholicism islegal Christianity which served to the barbarian nations of the Middle Ages
asanecessary school of discipline; Protestantism isevangelical Christianity which answersthe age
of independent manhood. Catholicism is traditional, hierarchical, ritualistic, conservative;
Protestantism is biblical, democratic, spiritual, progressive. The former isruled by the principle of
authority, the latter by the principle of freedom. But the law, by awakening a sense of sin and
exciting adesirefor redemption, leadsto the gospel; parental authority isaschool of freedom; filial
obedience looks to manly self-government.

The characteristic features of mediaeval Catholicism are intensified by Romanism, yet
without destroying the underlying unity.

Romanism and orthodox Protestantism believe in one God, Father, Son, and Holy Spirit,
and in one divine-human Lord and Saviour of therace. They accept in common the Holy Scriptures
and the oecumenical faith. They agree in every article of the Apostles’ Creed. What unitesthem is
far deeper, stronger and more important than what divides them.

But Romanism holds also alarge number of "traditions of the elders,” which Protestantism
rejects as extra-scriptural or anti-scriptural; such are the papacy, the worship of saints and relics,
transubstantiation, the sacrifice of the mass, prayers and masses for the dead, works of
supererogation, purgatory, indulgences, the system of monasticism with its perpetual vows and
ascetic practices, besides many superstitious rites and ceremonies.

Protestantism, on the other hand, revived and developed the Augustinian doctrines of sin
and grace; it proclaimed the sovereignty of divine mercy in man’s salvation, the sufficiency of the
Scriptures as a rule of faith, and the sufficiency of Christ’s merit as a source of justification; it
asserted the right of direct access to the Word of God and the throne of grace, without human
mediators; it secured Christian freedom from bondage; it substituted social morality for monkish
asceticism, and asimple, spiritual worship for animposing ceremonialism that addressesthe senses
and imagination rather than the intellect and the heart.

The difference between the Catholic and Protestant churches was typically foreshadowed
by the difference between Jewish and Gentile Christianity in the apostolic age, which anticipated,
asit were, the whole future course of church history. The question of circumcision or the keeping
of the Mosaic law, as a condition of church membership, threatened a split at the Council of
Jerusalem, but was solved by the wisdom and charity of the apostles, who agreed that Jews and
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Gentiles alike are "saved through the grace of the Lord Jesus' (Acts 15:11). Yet even after the
settlement of the controversy by the Jerusalem compromise Paul got into asharp conflict with Peter
at Antioch on the same question, and protested against his older colleague for denying by histimid
conduct his better conviction, and disowning the Gentile brethren. It isnot accidental that the Roman
Church professesto be built on Peter and regards him asthefirst pope; while the Reformers appealed
chiefly to Paul and found in his epistles to the Galatians and Romans the bulwark of their
anthropology and soteriology, and their doctrine of Christian freedom. The collision between Paul
and Peter was only temporary; and so the war between Protestantism and Romanism will ultimately
pass away in God’'s own good time.

The Reformation began simultaneously in Germany and Switzerland, and swept with
astonishing rapidity over France, Holland, Scandinavia, Bohemia, Hungary, England and Scotland;
since the seventeenth century it has spread by emigration to North America, and by commercial
and missionary enterprises to every Dutch and English colony, and every heathen land. It carried
away the majority of the Teutonic and a part of the Latin nations, and for a while threatened to
overthrow the papal church.

But towards the close of the sixteenth century the triumphant march of the Reformation
was suddenly arrested. Romanism rose like a wounded giant, and made the most vigorous efforts
to reconguer the lost territory in Europe, and to extend its dominion in Asia and South America.
Since that time the numerical relation of the two churches has undergone little change. But the
progress of secular and ecclesiastical history has run chiefly in Protestant channels.

In many respects the Roman Church of to-day is agreat improvement upon the Mediaeval
Church. She has been much benefited by the Protestant Reformation, and isfar less corrupt and far
more prosperous in Protestant than in Papal countries. She was driven to a counter-reform which
abolished some of the most crying abuses and infused new life and zeal into her clergy and laity.
No papal schism has disgraced her history since the sixteenth century. No pope of the character of
Alexander V1. or even Leo X. could be e ected any more. She lives chiefly of the past, but usesfor
her defence all the weapons of modern warfare. She has a much larger membership than either the
Greek or the Protestant communion; she still holds under her sway the Latin races of both
hemispheres; she satisfies the religious wants of millions of human beings in all countries and
climes; she extends her educational, benevolent and missionary operations al over the globe; she
advances in proportion as Protestantism degenerates and neglects its duty; and by her venerable
antiquity, historical continuity, visible unity, centralized organization, imposing ritual, sacred art,
and ascetic piety she attracts intelligent and cultured minds; while the common people are kept in
ignorance and in superstitious awe of her mysterious authority with its claim to open the gates of
heaven and hell and to shorten the purgatorial sufferings of the departed. For good and evil sheis
the strongest conservative force in modern society, and there is every reason to believe that she
will last to the end of time.

Thusthetwo branches of Western Christendom seem to hold each other in check, and ought
to stimulate each other to a noble rivalry in good works.

The unhappy divisions of Christendom, while they are the source of many evils, have also
the good effect of multiplying the agencies for the conversion of the world and facilitating the free
growth of every phase of religiouslife. Theevil liesnot so much in the multiplicity of denominations,
which have a mission to fulfil, as in the spirit of sectarianism and exclusivism, which denies the
rightsand virtues of others. The Reformation of the sixteenth century isnot afinale, but amovement
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still in progress. We may look hopefully forward to a higher, deeper and broader Reformation,
when God in His overruling wisdom and mercy, by a pentecostal effusion of His Holy Spirit upon
all the churches, will reunite what the sin and folly of men have divided. There must and will be,
in the fullest sense of Christ’s prophecy, "one flock, one Shepherd” (John 10:16).2

83. Necessity of a Reformation.

The corruption and abuses of the Latin church had long been the complaint of the best men,
and even of general councils. A reformation of the head and the members was the watchword at
Pisa, Constance, and Basel, but remained a pium desiderium for awhole century.

Let us briefly review the dark side in the condition of the church at the beginning of the
sixteenth century.

The papacy was secularized, and changed into a selfish tyranny whose yoke became more
and more unbearable. The scandal of the papal schism had indeed been removed, but papal morals,
after atemporary improvement, became worse than ever during the years 1492 to 1521. Alexander
VI. was amonster of iniquity; Julius I1. was a politician and warrior rather than a chief shepherd
of souls; and Leo X. took far moreinterest in therevival of heathen literature and art thaninreligion,
and is said to have even doubted the truth of the gospel history.

No wonder that many cardinals and priests followed the scandal ous example of the popes,
and weakened the respect of thelaity for the clergy. Thewritings of contemporary scholars, preachers
and satirists are full of complaints and exposures of the ignorance, vulgarity and immorality of
priests and monks. Simony and nepotism were shamefully practiced. Celibacy was afoul fountain
of unchastity and uncleanness. The bishoprics were monopolized by the youngest sons of princes
and nobles without regard to qualification. Geiler of Kaisersberg, a stern preacher of moral reform
at Strassburg (d. 1510), charges all Germany with promoting ignorant and worldly men to the chief
dignities, smply on account of their high connections. Thomas Murner complains that the devil
had introduced the nobility into the clergy, and monopolized for them the bishoprics.® Plurality of
office and absence from the diocese were common. Archbishop Albrecht of Mainz was at the same
time archbishop of Magdeburg and bishop of Halberstadt. Cardinal Wolsey was archbishop of Y ork
while chancellor of England, received stipends from the kings of France and Spain and the doge
of Venice, and had atrain of five hundred servants. James V. of Scotland (1528-1542) provided
for hisillegitimate children by making them abbots of Holyrood House, Kelso, Merose, Coldingham
and St. Andrews, and intrusted royal favorites with bishoprics.

2 We say "oneflock" (uia moipvn) not "one fold" (which would require pia avAn). The latter is a strange mistranslation which has
passed from the Latin version (ovile) into King James' sversion, and has often been abused as an argument for the papacy and ecclesiastical
uniformity. It is corrected in the Revision. The two flocks, Jews and Gentiles, became one flock in the one Shepherd (roiunv), not by
entrance into the a0AR of the Jews. There may be one flock in many folds or ecclesiastical organizations. The prophecy was no doubt
aready fulfilled in the Apostolic Church (Eph. 2:11-22), but awaits a higher fulfillment when "the fulness of the Gentiles shall comein,
and al Israel shall be saved." Rom. 11:25, 26.

3 In his Narrenbeschworung (1512):

"Aber seit der Teufel hat

Den Adel bracht in Kirchenstat,

Seit man kein’ Bischof mehr will han
Er sel denn ganz ein Edelmann," etc.
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Discipline was nearly ruined. Whole monastic establishments and orders had become
nurseries of ignorance and superstition, idleness and dissipation, and were the objects of contempt
and ridicule, as may be seen from the controversy of Reuchlin with the Dominicans, the writings
of Erasmus, and the Epistolae Virorum Obscurorum.

Theology was a maze of scholastic subtleties, Aristotelian dialectics and idle speculations,
but ignored the great doctrines of the gospel. Carlstadt, the older colleague of Luther, confessed
that he had been doctor of divinity before he had seen acomplete copy of the Bible. Education was
confined to priests and nobles. The mass of thelaity could neither read nor write, and had no access
to the word of God except the Scripture lessons from the pul pit.

The priest’ schief duty wasto perform, by his magic words, the miracle of transubstantiation,
and to offer the sacrifice of the mass for the living and the dead in a foreign tongue. Many did it
mechanically, or with a skeptical reservation, especially in Italy. Preaching was neglected, and had
reference, mostly, to indulgences, alms, pilgrimages and processions. The churcheswere overloaded
with good and bad pictures, with real and fictitious relics. Saint-worship and image-worship,
superstitious rites and ceremonies obstructed the direct worship of God in spirit and in truth.

Piety which should proceed from aliving union of the soul with Christ and a consecration
of character, was turned outward and reduced to a round of mechanical performances such as the
recital of Paternostersand Avemarias, fasting, alms-giving, confession to the priest, and pilgrimage
to a holy shrine. Good works were measured by the quantity rather than the quality, and vitiated
by the principle of meritoriousness which appealed to the selfish motive of reward. Remission of
sin could be bought with money; a shameful traffic in indulgences was carried on under the Pope’s
sanction for filthy lucre as well as for the building of St. Peter’s Dome, and caused that outburst
of moral indignation which was the beginning of the Reformation and of the fearful judgment on
the Church of Rome.

Thisisaone-sided, but not an exaggerated description. Itistrue asfar asit goes, and needs
only to be supplemented by the bright side which we shall present in the next section.

Honest Roman Catholic scholars, while maintaining theinfallibility and consequent doctrinal
irreformability of their church, admit in strong terms the decay of discipline and the necessity of a
moral reform in the sixteenth century.*

The best proof is furnished by a pope of exceptional integrity, Adrian VI., who made an
extraordinary confession of the papal and clerical corruption to the Diet of Nurnberg in 1522, and
tried earnestly, though in vain, to reform his court. The Council of Trent was called not only for
the extirpation of heresy, but in part also "for the reformation of the clergy and Christian people;"s
and Pope Pius 1V, in the bull of confirmation, likewise declares that one of the objects of the
Council was "the correction of morals and the restoration of ecclesiastical discipline."®

4 So Bellarmineand Bossuet. Méhler also (in hisKirchengesch. I11. 99) says: "Wedo not believe that the period before the Reformation
was a flourishing period of church history, for we hear from it a thousand voices for areformation in the head and members (wir héren
aus derselben den tausendstimmigen Ruf nach einer Verbesserung anHaupt und Gliedern uns entgegenténen)" Even Janssen, the eulogist
of mediaeval Germany, devotes the concluding section of the first volume of his Geschichte des deutschen Volkes (p. 594-613) to a
consideration of some of the crying evils of those times.

5 Sess. |. (held Dec. 13, 1545): "ad extirpationem haeresium, ad pacem et unionem ecclessiae, ad reformationem cleri et populi
Christiani." See Smets, Concilii Trident. Canones et Decreta, p.10.

6 "Ad plurimas et perniciosissimas haereses extirpandas, ad corrigendos mores, et restituendam ecclesiasticam disciplinam’ etc. See
Smets, |.c. 209.
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On the other hand, it must be admitted that the church was more than once in afar worse
condition, during the papal schism in the fourteenth, and especially in the tenth and eleventh
centuries; and yet she was reformed by Pope Hildebrand and his successors without a split and
without an ateration of the Catholic Creed.

Why could not the same be done in the sixteenth century? Because the Roman church in
the critical moment resisted reform with all her might, and forced the issue: either no reformation
at al, or areformation in opposition to Rome.

Theguilt of the western schism isdivided between thetwo parties, asthe guilt of the eastern
schism is; although no human tribunal can measure the share of responsibility. Much is due, no
doubt, to the violence and extravagance of the Protestant opposition, but still moreto theintolerance
and stubbornness of the Roman resistance. The papal court used against the Reformation for along
time only the carnal weapons of political influence, diplomatic intrigue, secular wealth, haughty
pride, scholastic philosophy, crushing authority, and bloody persecution. It repeated the course of
the Jewish hierarchy, which crucified the Messiah and cast the apostles out of the synagogue.

But we must look beyond this partial justification, and view the matter in the light of the
results of the Reformation.

It was evidently the design of Providence to develop a new type of Christianity outside of
the restraints of the papacy, and the history of three centuriesisthe best explanation and vindication
of that design. Every movement in history must be judged by its fruits.

The elements of such an advance movement were all at work before Luther and Zwingli
protested against papal indulgences.

8 4. The Preparations for the Reformation.

C. Ullmann: Reformatoren vor der Reformation. Hamburg, 1841, 2d ed. 1866, 2 vols. (Engl. trans.
by R. Menzies, Edinb. 1855, 2 vals.). C. de Bonnechose: Réformateurs avant réforme du xvi.
siécle. Par. 1853, 2 vols. A good résumé by Geo. P. Fisher: The Reformation. New Y ork, 1873,
ch. 111. 52-84; and in the first two lectures of Charles Beard: The Reformation, London, 1883,
p. 1-75. Comp., aso the numerous monographs of various scholars on the Renaissance, on
Wiclif, Hus, Savonarola, Hutten, Reuchlin, Erasmus, etc. A full account of the preparation for
the Reformation belongs to the last chapters of the History of Mediaeval Christianity (seevol.
V.). We here merely recapitulate the chief points.

Judaism before Christ was sadly degenerated, and those who sat in Moses' seat had become
blind leaders of the blind. Yet "salvation is of the Jews;" and out of this people arose John the
Baptist, the Virgin Mary, the Messiah, and the Apostles. Jerusalem, which stoned the prophets and
crucified the Lord, witnessed also the pentecostal miracle and became the mother church of
Christendom. So the Catholic church in the sixteenth century, though corrupt in its head and its
members, was still the church of the living God and gave birth to the Reformation, which removed
the rubbish of human traditions and reopened the pure fountain of the gospel of Christ.

The Reformers, it should not be forgotten, were all born, baptized, confirmed, and educated
in the Roman Catholic Church, and most of them had served as priests at her altarswith the solemn
vow of obedienceto the pope on their conscience. They stood as closely related to the papal church,
as the Apostles and Evangelists to the Synagogue and the Temple; and for reasons of similar
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urgency, they were justified to leave the communion of their fathers; or rather, they did not leave
it, but were cast out by the ruling hierarchy.

The Reformation went back to first principlesin order to go forward. It struck its roots deep
in the past and bore rich fruits for the future. It sprang forth almost simultaneously from different
parts of Europe and was enthusiastically hailed by the leading minds of the age in church and state.
No great movement in history—except Christianity itself—was so widely and thoroughly prepared
as the Protestant Reformation.

The reformatory Councils of Pisa, Constance, and Basel; the conflict of the Emperorswith
the Popes; the contempl ative piety of the mysticswith their thirst after direct communion with God;
therevival of classicd literature; the general intellectual awakening; the biblical studies of Reuchlin,
and Erasmus; the rising spirit of national independence; Wiclif, and the Lollards in England; Hus,
and the Hussites in Bohemia; John von Goch, John von Wesel, and Johann Wessel in Germany
and the Netherlands; Savonarolain Italy; the Brethren of the Common Life, the Waldenses, the
Friends of God,—contributed their share towards the great change and paved the way for a new
era of Christianity. The innermost life of the church was pressing forward to a new era. Thereis
scarcely aprinciple or doctrine of the Reformation which was not anticipated and advocated in the
fourteenth and fifteenth centuries. Luther made the remark that his opponents might charge him
with having borrowed everything from John Wessel if he had known hiswritings earlier. The fuel
was abundant all over Europe, but it required the spark which would set it ablaze.

Violent passions, political intrigues, the ambition and avarice of princes, and al sorts of
selfish and worldly motives were mixed up with the war against the papacy. But they were at work
likewise in the introduction of Christianity among the heathen barbarians. "Wherever God builds
achurch, the devil builds a chapel close by." Human nature isterribly corrupt and leavesiits stains
on the noblest movementsin history.

But, after al, thereligious leaders of the Reformation, while not free from faults, were men
of the purest motives and highest aims, and there is no nation which has not been benefited by the
change they introduced.

§ 5. The Genius and Aim of the Reformation.

Is. Aug. Dorner: On the formal, and the material Principle of the Reformation. Two essays, first
published in 1841 and 1857, and reprinted in his Gesammelte Schriften, Berlin, 1883, p. 48-187.
Also his History of Protestant Theology, Engl. trans. 1871, 2 vols.

Phil. Schaff: The Principle of Protestantism, Chambersburg, Penn., 1845 (German and English);
Protestantism and Romanism, and the Principles of the Reformation, two essaysin his"Christ
and Christianity," N. York, 1885. p. 124-134. Also Creeds of Christendom, Val. |I. 203-219.

Dan. Schenkel: Das Princip des Protestantimus. Schaffhausen, 1852 (92 pages). This is the
concluding section of hislarger work, Das Wesen des Protestantismus, in 3 vols.

K. F. A. Kahnis: Ueber die Principien des Protestatismus. Leipzig, 1865. Also his Zeugniss von
den Grundwahrheiten des Protestantismus gegen Dr. Hengstenberg. Leipzig, 1862.

Charles Beard: The Reformation of the Sixteenth Century in its relation to Modern Thought and
Knowledge. Hibbert Lectures for 1883. London, 1883. A Unitarian view, written with ample
learning and in excellent spirit.
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Henry Wace and C. A. Buchheim: First Principles of the Reformation, or the 95 Theses and three
Primary Works of Dr. M. Luther. London, 1885.
Theliterature on the difference between L utheran and Reformed or Calvinistic Protestantism
isgiven in Schaff’s Creeds of Christendom, I. 211.

The spirit and aim of evangelical Protestantism is best expressed by Paul in his anti-Judaistic
Epistle to the Galatians: "For freedom did Christ set us free; stand fast, therefore, and be not
entangled again in ayoke of bondage." Christian freedom is so inestimable a blessing that no amount
of abuse can justify a relapse into a state of spiritual despotism and slavery. But only those who
have enjoyed it, can properly appreciate it.

The Reformation was at first apurely religious movement, and furnishesastriking illustration
of the all-pervading power of religion in history. It started from the question: What must a man do
to be saved? How shall asinner bejustified before God, and attain peace of histroubled conscience?
The Reformers were supremely concerned for the salvation of the soul, for the glory of Christ and
the triumph of his gospel. They thought much more of the future world than of the present, and
made all political, national, and literary interests subordinate and subservient to religion.”

Y et they were not monks, but live men in alive age, not pessimists, but optimists, men of
action as well as of thought, earnest, vigorous, hopeful men, free from selfish motives and aims,
full of faith and the Holy Ghost, equal to any who had preceded them since the days of the Apostles.
From the centre of religion they have influenced every department of human life and activity, and
given apowerful impulseto political and civil liberty, to progressin theology, philosophy, science,
and literature.

The Reformation removed the obstructions which the papal church had interposed between
Christ and the believer. It opened the door to direct union with him, asthe only Mediator between
God and man, and made his gospel accessible to every reader without the permission of a priest.
It was areturn to first principles, and for this very reason also a great advance. It was arevival of
primitive Christianity, and at the same time a deeper apprehension and application of it than had
been known before.

There are three fundamental principles of the Reformation: the supremacy of the Scriptures
over tradition, the supremacy of faith over works, and the supremacy of the Christian people over
an exclusive priesthood. The first may be called the objective, the second the subjective, the third
the social or ecclesiastical principle.?

7 What Dr. Baur, the critical Tiibingen historian, says of Luther, is equally applicable to all the other Reformers: "Dass fiir Luther die
Reformation zur eigensten Sache seines Herzens geworden war, dass er siein ihremreinsten religidsen Interesse auffasste, getrennt von
allenihr fremdartigen blos &usserlichen Motiven, dass es ihm um nichts anderes zu thun war, alsum die Sache des Evangeliums und
seinerseligmachenden Kraft, wie er sie an sich selbst in seinem innern Kampf um die Gewissheit der Sindenvergebung erfahren hatte,
diessist es, was ihn zum Reformator machte."Gesch. der Christl. Kirche, vol. 1V. 5 (ed. by his son, 1863). Froude says of Luther: "He
revived and maintained the spirit of piety and reverence in which, and by which alone, real progressis possible."Luther, Preface, p. vi.

8 German writers distinguish usually two principles of the Reformation, the authority of the Scriptures, and justification by faith, and
call thefirst the formal principle (or Erkenntnissprincip, principium cognoscendi), the second the material principle (principium essendi);
the third they omit, except Kahnis, who finds athird principle in the idea of the invisible church, and calls this the Kirchenprincip. The
L utheran Church givesto the doctrine of justification by faith the first place; and the Formula of Concord callsit "articulus praecipuusin
tota doctrina Christiana." But the Reformed confessions give the first place to the doctrine of the normative authority of Scripture, from
which aoneall articles of faith are to be derived, and they substitute for the doctrine of justification by faith the ulterior and wider doctrine
of election and salvation by free grace through faith. The difference is characteristic, but does not affect the essential agreement.
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They resolve themsel vesinto the one principle of evangelical freedom, or freedomin Christ.
The ultimate aim of evangelical Protestantism isto bring every man into living union with Christ
asthe only and al-sufficient Lord and Saviour from sin and death.

§ 6. The Authority of the Scriptures.

The objective principle of Protestantism maintains that the Bible, as the inspired record of
revelation, is the only infallible rule of faith and practice; in opposition to the Roman Catholic
coordination of Scripture and ecclesiastical tradition, as the joint rules of faith.

Theteaching of the living church is by no means rejected, but subordinated to the Word of
God; while the opposite theory virtually subordinates the Bible to tradition by making the latter
the sole interpreter of the former and confining interpretation within the limits of an imaginary
consensus patrum. In the application of the Bible principle there was considerabl e difference between
the more conservative Lutheran and Anglican Reformation, and the more radical Zwinglian and
Calvinistic Reformation; the former contained many post-scriptural and extra-scriptural traditions,
usages and institutions, which the latter, in its zeal for primitive purity and ssimplicity, rejected as
useless or dangerous; but al Reformers opposed what they regarded as anti-scriptural doctrines;
and all agreed in the principle that the church has no right to impose upon the conscience articles
of faith without clear warrant in the Word of God.

Every true progress in church history is conditioned by a new and deeper study of the
Scriptures, which has "first, second, third, infinite draughts.” While the Humanists went back to
the ancient classics and revived the spirit of Greek and Roman paganism, the Reformers went back
to the sacred Scriptures in the original languages and revived the spirit of apostolic Christianity.
They were fired by an enthusiasm for the gospel, such as had never been known since the days of
Paul. Christ rose from the tomb of human traditions and preached again hiswords of life and power.
The Bible, heretofore abook of priests only, was now translated anew and better than ever into the
vernacular tongues of Europe, and made abook of the people. Every Christian man could henceforth
go to the fountain-head of inspiration, and sit at the feet of the Divine Teacher, without priestly
permission and intervention. This achievement of the Reformation was a source of incalculable
blessings for all time to come. In afew years Luther’s version had more readers among the laity
than ever the Latin Vulgate had among priests; and the Protestant Bible societies circulate more
Bibles in one year than were copied during the fifteen centuries before the Reformation.

We must remember, however, that this wonderful progress was only made possible by the
previousinvention of theart of printing and by the subsequent education of the people. The Catholic
Church had preserved the sacred Scriptures through ages of ignorance and barbarism; the Latin
Bible was the first gift of the printing press to the world; fourteen or more editions of a German
version were printed before 1518; the first two editions of the Greek Testament we owe to the
liberality of a Spanish cardinal (Ximenes), and the enterprise of a Dutch scholar in Basel (Erasmus);
and the latter furnished the text from which, with the aid of Jerome’s Vulgate, the translations of
Luther and Tyndale were made.

The Roman church, while recognizing the divine inspiration and authority of the Bible,
prefers to control the laity by the teaching priesthood, and allows the reading of the Scripturesin
the popular tongues only under certain restrictions and precautions, from fear of abuse and
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profanation. Pope Innocent I11. was of the opinion that the Scriptureswere too deep for the common
people, as they surpassed even the understanding of the wise and learned. Several synodsin Gaul,
during the thirteenth century, prohibited the reading of the Romanic trandation, and ordered the
copies to be burnt. Archbishop Berthold, of Mainz, in an edict of January 4th, 1486, threatened
with excommunication all who ventured to translate and to circulate translations of sacred books,
especialy the Bible, without his permission. The Council of Constance (1415), which burnt John
Hus and Jerome of Prague, condemned al so the writings and the hopes of Wiclif, thefirst transator
of the whole Bible into the English tongue, to the flames: and Arundel, archbishop of Canterbury
and chancellor of England, denounced him as that "pestilent wretch of damnable heresy who, asa
complement of hiswickedness, invented anew trandation of the Scripturesinto his mother tongue.”
Pope Pius V. (1564), in the conviction that the indiscriminate reading of Bible versions did more
harm than good (plus detrimenti quam utilitiatis), would not allow laymen to read the sacred book
except by special permission of abishop or an inquisitor. Clement VI11. (1598) reserved the right
to grant this permission to the Congregation of the Index. Gregory XV. (1622), and Clement XI.
(in the Bull Unigenitus, 1713), repeated the conditional prohibition. Benedict XIV., one of the
liberal popes, extended the permission to read the Word of God in the vernacular to all the faithful,
yet with the proviso that the translation be approved in Rome and guarded by explanatory notes
from the writings of the fathers and Catholic scholars (1757). Thisexcludes, of course, al Protestant
versions, even the very best. They are regarded as corrupt and heretical and have often been
committed to the flames in Roman Catholic countries, especially in connection with the
counter-Reformation of the Jesuitsin Bohemia and elsewhere. The first edition of Tyndale' s New
Testament had to be smuggled into England and was publicly burnt by order of Tunstall, bishop
of London, in St. Paul’ s church-yard near the spot from which Bibles are now sent to all parts of
the globe. The Bible soci eties have been denounced and condemned by modern popesasa " pestilence
which perverts the gospel of Christ into a gospel of the devil." The Papal Syllabus of Pius IX.
(1864), classes " Societates Biblicae" with Socialism, Communism, and Secret Societies, callsthem
"pests frequently rebuked in the severest terms,” and refers for proof, to several Encyclicals from
November 9th, 1846, to August 10th, 1863.°

Such fulminations against Protestant Bible societies might be in some measure excused if
the popes favored Catholic Bible societies, which would be the best proof of zeal for the spread of
the Scriptures. But such institutions do not exist. Fortunately papal bullshavelittle effect in modern
times, and in spite of official prohibitions and discouragements, there are zealous advocates of
Bible reading among modern Catholics, as there were among the Greek and Latin fathers.*® Nor
havethe restrictions of the Council of Trent been ableto prevent the progress of Biblical scholarship
and exegesis even in the Roman church. E pur st muove. The Bible, aswell asthe earth, moves for
all that.

9 Schaff, Creeds of Christendom, I1. 218; Kéllner, Symbolik I1. 351, sqq.; Hase, Handbuch der Protestant. Polemik, fourth ed., 1878,
p. 68 sqg. There were indeed vernacular trandlations of the Bible long before the Reformation; but it is a most astounding exaggeration
when Perrone, as quoted by Hase, asserts (Praelect. Theol. I11. § 317): "Per idem tempus 800plus minus editiones Bibliorum aut N. T. ante
Reformationem prodierant, ac per universam Europam catholicam circumferebantur, antequam vel protestantis nomen agnosceretur. Et
ex his 200 versiones in linguis ver naculis diver sarum gentium omnium manibus libere ver sabantur.”

10 Seel. Van Ess,Ausziige (iber das nothwendige und niitzliche Bibellesen aus den Kirchenvétern und anderen kathol . Schriften, second
ed., 1816; aso the preface to histranslation of the New Testament.
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Modern Protestant theology is much morejust to ecclesiastical tradition than the Reformers
could be in their hot indignation against the prevailing corruptions and against the papal tyranny
of their day. The deeper study of ecclesiastical and secular history has dispelled the former ignorance
on the "dark ages,” so called, and brought out the merits of the fathers, missionaries, schoolmen,
and popes, in the progress of Christian civilization.

But these results do not diminish the supreme value of the sacred Scripture as an ultimate
tribunal of appeal in matters of faith, nor the importance of its widest circulation. It is by far the
best guide of instruction in holy living and dying. No matter what theory of the mode and extent
of inspiration we may hold, the fact of inspiration is plain and attested by the universal consent of
Christendom. The Bible is abook of holy men, but just as much a book of God, who made those
men witnesses of truth and sure teachers of the way of salvation.

§ 7. Justification by Faith.

The subjective principle of Protestantism is the doctrine of justification and salvation by faith
in Christ; as distinct from the doctrine of justification by faith and works or salvation by grace and
human merit. Luther’s formulais sola fide. Calvin goes further back to God's eternal election, as
the ultimate ground of salvation and comfort in life and in death. But Luther and Calvin meant
substantially the same thing, and agree in the more general proposition of salvation by free grace
through living faithin Christ (Acts4:12), in opposition to any Pelagian or Semi-pelagian compromise
which divides the work and merit between God and man. And thisis the very soul of evangelical
Protestantism.™

L uther assigned to his solifidian doctrine of justification the central positioninthe Christian
system, declared it to be the article of the standing or falling (L utheran) church, and was unwilling
to yield aninch from it, though heaven and earth should collapse.*? This exaggeration is due to his
personal experience during his convent life. The central article of the Christian faith on which the
church is built, is not any specific dogma of the Protestant, or Roman, or Greek church, but the
broader and deeper truth held by all, namely, the divine-human personality and atoning work of
Christ, the Lord and Saviour. This was the confession of Peter, the first creed of Christendom.

The Protestant doctrine of justification differs from the Roman Catholic, as defined (very
circumspectly) by the Council of Trent, chiefly in two points. Justification is conceived as a
declaratory and judicial act of God, in distinction from sanctification, which is a gradual growth;
and faith is conceived as afiducia act of the heart and will, in distinction from theoretical belief
and blind submission to the church. The Reformers derived their idea from Paul, the Romanists
appeaed chiefly to James (2:17—-26); but Paul suggests the solution of the apparent contradiction

u Only in this sense can it be called Augustinian; for otherwise Augustin’s conception of justificatio is catholic, and he identifies it
with sanctificatio. Moreover he widely differs from the Protestant conception of the church and its authority. Luther felt the differencein
hislater years.

12 Articuli Smalcaldici, p. 305 (ed. Rechenb., or 310 ed. Miiller): "De hoc articulo [solam fidem nosjustificare] cedere or aliquid contra
illumlargiri aut permittere nemo piorum potest etiamsi coelum et terra et omnia corruant. (Acts 4:12; Isa. 53:3). Et in hoc articulo sita
sunt et consistunt omnia, quae contra papam, diabolum et universum mundum in vita nostra docemus, testamur et agimus. Quare opportet
nos de hac doctrina esse certos, et minime dubitare, alioquin actum est prorsus, et papa et diabolus et omnia adversa jus et victoriam
contra nos obtinent." Luther inserted in his translation of Rom. 3:28, the word allein (sola fide, hence the term solifidianism), and the
revised Probebibel of 1883 retained it. On the exegetical questions involved, see my annotations to Lange on Romans 3:28.
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by his sentence, that "in Christ Jesus neither circumcision availeth anything nor uncircumcision,
but faith working through love."

Faith, in the biblical and evangelical sense, isavita force which engages all the powers of
man and apprehends and appropriates the very life of Christ and all his benefits. It is the child of
grace and the mother of good works. It is the pioneer of all great thoughts and deeds. By faith
Abraham became the father of nations; by faith M oses became the liberator and legislator of Isragl;
by faith the Galilean fishermen became fishers of men; and by faith the noble army of martyrs
endured tortures and triumphed in death; without faith in the risen Saviour the church could not
have been founded. Faith is a saving power. It unites us to Christ. Whosoever believeth in Christ
"hath eternal life." "We believe," said Peter at the Council of Jerusalem, "that we shall be saved
through the grace of God," like the Gentiles who come to Christ by faith without the works and
ceremonies of the law. "Believein the Lord Jesus, and thou shalt be saved,” was Paul’ s answer to
the question of the jailor: "What must | do to be saved?’

Protestantism does by no means despi se or neglect good works or favor antinomian license;
it only subordinates them to faith, and measures their value by quality rather than quantity. They
are not the condition, but the necessary evidence of justification; they are not the root, but the fruits
of the tree. The same faith which justifies, does also sanctify. It is ever "working through love"
(Gal. 5:6). Luther isoften charged with indifference to good works, but very unjustly. Hisoccasional
unguarded utterances must be understood in connection with his whole teaching and character.
"Faith" in his own forcible language which expresses his true view, "faith isaliving, busy, active,
mighty thing and it isimpossiblethat it should not do good without ceasing; it does not ask whether
good works are to be done, but before the question is put, it has done them already, and is always
engaged in doing them; you may as well separate burning and shining from fire, as works from
faith."

The Lutheran doctrine of Christian freedom and justification by faith aone, like that of St.
Paul onwhich it was based, was made the cloak of excesses by carnal men who wickedly reasoned,
"Let us continue in sin that grace may abound” (Rom. 6:1), and who abused their "freedom for an
occasion to the flesh" (Gal. 5:13). All such consequences the apostle cut off at the outset by an
indignant "God forbid."

The fact is undeniable, that the Reformation in Germany was accompanied and followed
by antinomian tendencies and a degeneracy of public morals. It rests not only on the hostile
testimonies of Romanists and separatists, but Luther and Melanchthon themselves often bitterly
complained in their later years of the abuse of the liberty of the gospel and the sad state of morals
in Wittenberg and throughout Saxony.*?

But we should remember, first, that the degeneracy of morals, especially the increase of
extravagance, and luxury with its attending vices, had begun in Catholic times in consequence of

13 The weight of Déllinger’ s three volumes on the Reformation (1848) consistsin the collection of such unfavorable testimonies from
the writings of Erasmus, Wizel, Haner, Wildenauer, Crotus Rubeanus, Biblicanus, Staupitz, Amerpach, Pirkheimer, Zasius, Frank, Denk,
Hetzer, Schwenkfeld, Luther, Melanchthon, Spalatin, Bugenhagen, and others. They give, indeed, a very gloomy, but a very one-sided
picture of the times. Janssen makes good use of these testimonies. But both these Catholi ¢ historians whose eminent learning isundeniable,
wrotewith apolemic aim, and make the very truth lie by omitting the bright side of the Reformation. Comp. on this subject the controversial
writings of Kostlin and Ebrard against Janssen, and Janssen’ sreplies, An meineKritiker, Freiburgi. B. 1883 (Zehntes Tausend, 227 pages),
and Ein z2weites Wort an meine Kritiker, Freib. 1883 (Zwolftes Tausend, 144 pages).
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discoveries and inventions, the enlargement of commerce and wealth.** Nor was it near as bad as
the state of things which Luther had witnessed at Romein 1510, under Pope Julius||., not to speak
of the more wicked reign of Pope Alexander VI. Secondly, the degeneracy was not due so much
to a particular doctrine, as to the confusion which necessarily followed the overthrow of the
ecclesiastical order and discipline, and to the fact that the Lutheran Reformers allowed the
government of the church too easily to pass from the bishops into the hands of secular rulers.
Thirdly, the degeneracy was only temporary during the transition from the abolition of the old to
the establishment of the new order of things. Fourthly, the disorder was confined to Germany. The
Swiss Reformers from the start laid greater stress on discipline than the Lutheran Reformers, and
organized the new church on a more solid basis. Calvin introduced a state of moral purity and
rigorism in Geneva such as had never been known before in the Christian church. The Huguenots
of France, the Calvinists of Holland, the Puritans of England and New England, and the Presbyterians
of Scotland are distinguished for their strict principles and habits. An impartial comparison of
Protestant countries and nations with Roman Cathalic, in regard to the present state of public and
private morals and general culture, is eminently favorable to the Reformation.

§ 8. The Priesthood of the Laity.

The social or ecclesiastical principle of Protestantism isthe general priesthood of believers, in
distinction from the special priesthood which stands mediating between Christ and the laity.

The Roman church isan exclusive hierarchy, and assignsto thelaity the position of passive
obedience. The bishops are the teaching and ruling church; they alone constitute acouncil or synod,
and have the exclusive power of legislation and administration. Laymen have no voicein spiritual
matters, they can not even read the Bible without the permission of the priest, who holds the keys
of heaven and hell.

In the New Testament every believer iscalled asaint, apriest, and aking. "All Christians,"
says Luther, "aretruly of the spiritual estate, and there is no difference among them, save of office
alone. As St. Paul says, we are all one body, though each member does its own work, to serve the
others. Thisis because we have one baptism, alike; one gospel, onefaith, and are all Christians for
baptism, gospel and faith, these alone make spiritual and Christian people." And again: "It isfaith
that makes men priests, faith that unites them to Christ, and gives them the indwelling of the Holy
Spirit, whereby they become filled with al holy grace and heavenly power. The inward
anointing—this ail, better than any that ever came from the horn of bishop or pope—gives them
not the name only, but the nature, the purity, the power of priests; and this anointing have all they
received who are believersin Christ."

This principle, consistently carried out, raises the laity to active co-operation in the
government and administration of the church; it gives them avoice and vote in the election of the
pastor; it makes every member of the congregation useful, according to his peculiar gift, for the
genera good. This principle is the source of religious and civil liberty which flourishes most in
Protestant countries. Religious liberty is the mother of civil liberty. The universal priesthood of

14 Even Janssen admits this, but is silent about the greater corruption in Rome. See his Geschichte des Deutschen Volkes |. 375 sqg.
Comp. his Ein zweites Wort an meine Kritiker, p. 82.
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Christians leads legitimately to the universal kingship of free, self-governing citizens, whether
under amonarchy or under arepublic.

The good effect of this principle showed itself in the spread of Bible knowledge among the
laity, in popular hymnody and congregational singing, intheinstitution of lay-eldership, and in the
pious zeal of the magistrates for moral reform and general education.

But it was al so shamefully perverted and abused by the secular rulerswho seized the control
of religion, made themsel ves bishops and popesin their dominion, robbed the churches and convents,
and often defied all discipline by their own immoral conduct. . Philip of Hesse, and Henry VIII. of
England, are conspi cuous examples of Protestant popeswho disgraced the cause of the Reformation.
Erastianism and Territorialism whose mottois: cujusregio, gusreligio, are perversionsrather than
legitimate developments of lay-priesthood. The true development lies in the direction of general
education, in congregational self-support and self-government, and in the intelligent co-operation
of the laity with the ministry in al good works, at home and abroad. In this respect the Protestants
of England, Scotland, and North America, are ahead of the Protestants on the Continent of Europe.
The Roman church is a church of priests and has the grandest temples of worship; the Lutheran
church isachurch of theol ogians and has most learning and the finest hymns; the Reformed church
isachurch of the Christian people and has the best preachers and congregations.

§ 9. The Reformation and Rationalism.
G. Frank: De Luthero rationalismi praecursore. Lips., 1857.
S. Berger: LaBible an seizieme siecle; étude sur les origines de la critique. Paris, 1879.
Charles Beard: The Reformation of the Sixteenth Century in relation, to Modem Thought and
Knowledge (Hibbert Lectures). London, 1883. Lect. V.
Comp. also Lecky: History of Rationalism in Europe. London, 4th ed. 1870, 2 vols. George P.
Fisher: Faith and Rationalism. New Y ork, 1879, revised 1885 (191 pages).

The Roman Catholic Church makes Scripture and tradition the supreme rule of faith, laying
the chief stresson tradition, that is, the teaching of an infallible church headed by an infallible Pope,
as the judge of the meaning of both.*

Evangelical, Protestantism makes the Scripture alone the supreme rule, but uses tradition
and reason as means in ascertaining its true sense.

Rationalism raises human reason above Scripture and tradition, and accepts them only as
far as they come within the limits of its comprehension. It makes rationality or intelligibility the
measure of credibility. We take the word Rationalism here in the technical sense of atheological
system and tendency in distinction from rational theology. The legitimate use of reasonin religion
isallowed by the Catholic and still more by the Protestant church, and both have produced scholastic
systems in full harmony with orthodoxy. Christianity is above reason, but not against reason.

15 "I am the tradition" (la tradizione son io), said Pope Pius IX., during the Vatican Council which substituted an infallible papacy for
aninfallible council, in conflict both with oecumenical councils and popes who officialy denounced Pope Honorius11. asaMonotheletic
heretic. Seevol. 1V. 500 sqg.
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The Reformation is represented as the mother of Rationalism both by Rationalistic and by
Roman Catholic historians and controversialists, but from an opposite point of view, by the former
to the credit, by the latter to the disparagement of both.

TheReformation, itissaid, took thefirst step in the emancipation of reason: it freed usfrom
the tyranny of the church. Rationalism took the second step: it freed us from the tyranny of the
Bible. "Luther," says Lessing, the champion of criticism against L utheran orthodoxy, "thou great,
misjudged man! Thou hast redeemed us from the yoke of tradition: who will redeem us from the
unbearable yoke of the letter! Who will at last bring us a Christianity such as thou would teach us
now, such as Christ himself would teach!"

Roman Catholics go till further and hold Protestantism responsible for al modern
revolutions and for infidelity itself, and predict its ultimate dismemberment and dissolution.*® But
this charge is sufficiently set aside by the undeniable fact that modern infidelity and revolution in
their worst forms have appeared chiefly in Roman Catholic countries, as desperate reactions against
hierarchical and political despotism. The violent suppression of the Reformation in France ended
at last in aradical overthrow of the socia order of the church. In Roman Catholic countries, like
Spain and Mexico, revolution has become a chronic disease. Romanism provokesinfidelity among
cultivated minds by its excessive supernaturalism.

The Reformation checked the skepticism of the renaissance, and the anarchical tendencies
of the Peasants War in Germany and of the Libertines in Geneva. An intelligent faith is the best
protection against infidelity; and aliberal government is a safeguard against revolution.

The connection of the Reformation with Rationalismisahistorical fact, but they arerelated
to each other as the rightful use of intellectual freedom to the excess and abuse of it. Rationalism
asserts reason against revelation, and freedom against divine as well as human authority. It isa
one-sided development of the negative, protesting, antipapal and antitraditional factor of the
Reformation to the exclusion of its positive, evangelical faith in the revealed will and word of God.
It deniesthe supernatural and miraculous. It hasa superficial sense of sinand guilt, and isessentialy
Pelagian; while the Reformation took the opposite Augustinian ground and proceeded from the
deepest conviction of sin and the necessity of redeeming grace. Thetwo systemsare thustheoretically
and practically opposed to each other. And yet there is an intellectual and critical affinity between
them, and Rationalism is inseparable from the history of Protestantism. It isin the modern era of
Christianity what Gnosticism was in the ancient church—a revolt of private judgment against the
popular faith and church orthodoxy, an overestimate of theoretic knowledge, but also awholesome
stimulusto inquiry and progress. It isnot achurch or sect (unlesswe choose to include Socinianism
and Unitarianism), but a school in the church, or rather a number of schools which differ very
considerably from each other.

Rationalism appeared first in the seventeenth century in the Church of England, though
without much effect upon the people, as Deism, which asserted natural religion versus revealed

16 This charge is sanctioned by several papal Encyclicals; it isimplied, negatively, in the Syllabus of PiusX. (1864), and, positively,
though cautiously, in the Encyclical of Leo X111 Immortale Dei (Nov. 1, 1885), which characterizes the Reformation movements (without
naming them) as "those pernicious and deplorable revol utionary tendencies which were aroused in the sixteenth century, and which, after
introducing confusion into Christendom, soon, by a natural course, entered the domain of philosophy, and from philosophy into al the
lines of civil society. Hasak, in his book—Dr. M. Luther (Regensburg, 1881), takes as his motto: " Be reconciled to the Church of God,
the old mother church, which, for these eighteen hundred years, has been the preserver of the eternal truth, before the bloody flood of
atheism and the socialistic republic breaks upon us as a true judgment of the world."
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religion; it was matured in its various phases after the middle of the eighteenth century on the
Continent, especialy in Protestant Germany since Lessing (d. 1781) and Semler (d. 1791), and
gradually obtained the mastery of the chairs and pulpits of Lutheran and Reformed churches, till
about 1817, when areviva of the positive faith of the Reformation spread over Germany and a
serious conflict began between positive and negative Protestantism, which continues to this day.

1. Let us first consider the relation of the Reformation to the use of reason as a general
principle.

The Reformation was a protest against human authority, asserted the right of private
conscience and judgment, and roused a spirit of criticism and free inquiry in all departments of
knowledge. It allows, therefore, amuch wider scope for the exercise of reason in religion than the
Roman church, which requires an unconditional submission to her infalible authority. It marks
real progress, but this progressis perfectly consistent with abelief in revelation on subjects which
lie beyond the boundary of time and sense. What do we know of the creation, and the world of the
future, except what God has chosen to reveal to us? Human reason can prove the possibility and
probability of the existence of God and the immortality of the soul, but not the certainty and
necessity. It is reasonable, therefore, to believe in the supernatural on divine testimony, and it is
unreasonable to reject it.

The Reformers used their reason and judgment very freely in their contest with church
authority. Luther refused to recant in the crisis at Worms, unless convinced by testimonies of the
Scriptures and " cogent arguments.”*” For awhile he was disposed to avail himself of the humanistic
movement which was skeptical and rationalistic in its tendency, but his strong religious nature
always retained the mastery. He felt as keenly as any modern Rationalist, the conflict between
natural reason and the transcending mysteries of revelation. He was often tormented by doubts and
even temptations to blasphemy, especially when suffering from physical infirmity. A comforter of
others, he needed comfort himself and asked the prayers of friendsto fortify him against the assaults
of the evil spirit, with whom he had, as he thought, many a persona encounter. He confessed, in
1524, how glad he would have been five years before in hiswar with papal superstition, if Carlstadt
could have convinced him that the Eucharist was nothing but bread and wine, and how strongly he
wastheninclined to that rationalistic view which would have given adeath blow to transubstantiation
and the mass. He felt that every article of his creed—the trinity, in unity, the incarnation, the
transmission of Adam’ s sin, the atonement by the blood of Christ, baptismal regeneration, the real
presence, the renewa of the Holy Spirit, the resurrection of the body—transcended human
comprehension. In Aug. 2, 1527, during the raging of the pestilence at Wittenberg, he wrote to
Melanchthon, who was absent at Jena: "For more than a week | have been tossed about in death
and hell; so that, hurt in all my body, | still tremble in every limb. For having almost wholly lost
Christ, | was driven about by storms and tempests of despair and blasphemy against God. But God,
moved by the prayers of the saints, beginsto have pity upon me, and has drawn my soul out of the
lowest hell. Do not cease to pray for me, as| do for you. | believe that this agony of mine pertains
to others also."*

7 "Scripturae sacrae testimoniis vel evidenti ratione," or "evidentissimis rationibus; in the German form, as repeated by him on the
occasion, "durch Zeugnisse der heil. Schrift und durch helle Griinde." See Késtlin I1. 452 sq. and 800. The words seem to assign to reason
an independent position by, the side of the Scriptures, but in case of conflict Luther always allowed the decision to the Scriptures.

18 Briefe, ed. de Wette, 111. 189: "Ego sane ... plustota hebdomada in morte et inferno jactatus, ita ut toto corpore laesus adhuc tremam
membris," etc. Comp. Luther’ s lettersto Spalatin, July 10th and Aug. 19th, 1527, I.c. I11. 187, 191.
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In such trials and temptations he clung all the more mightily to the Scriptures and to faith
which believes against reason and hopes against hope. "It is a quality of faith,” he says in the
explanation of hisfavorite Epistle to the Galatians, "that it wrings the neck of reason and strangles
the beast, which else the whole world, with all creatures, could not strangle. But how? It holds to
God’'s Word, and lets it be right and true, no matter how foolish and impossible it sounds. So did
Abraham take his reason captive and dlay it, inasmuch as he believed God’s Word, wherein was
promised him that from his unfruitful and as it were dead wife, Sarah, God would give him seed.”

Thisand many similar passages clearly show the bent of Luther’ smind. He knew the enemy,
but overcame it; his faith triumphed over doubt. In his later years he became more and more a
conservative churchman. He repudiated the mystic doctrine of the inner word and spirit, insisted
on submission to the written letter of the Scriptures, even when it flatly contradicted reason. He
traced the errors of the Zwickau prophets, the rebellious peasants, the Anabaptists, and the radical
views of Carlstadt and Zwingli, without proper discrimination, to presumptuous inroads of the
human reason into the domain of faith, and feared from them the overthrow of religion. He so far
forgot his obligations to Erasmus as to call him an Epicurus, a Lucian, a doubter, and an atheist.
Much as he valued reason as a precious gift of God in matters of this world, he abused it with
unreasonabl e violence, when it dared to sit in judgment over matters of faith.*

Certainly, Luther must first be utterly divested of hisfaith, and the authorship of his sermons,
catechisms and hymns must be called in question, before he can be appealed to as the father of
Rationalism. He would have sacrificed his reason ten times rather than his faith.

Zwingli was the most clear-headed and rationalizing among the Reformers.?® He did not
pass through the discipline of monasticism and mysticism, like Luther, but through the liberal
culture of Erasmus. He had no mystic vein, but sound, sober, practical common sense. He always
preferred the plainest sense of the Bible. He rejected the Catholic views on original sin, infant
damnation and the corporeal presencein the eucharist, and held advanced opinions which shocked
Luther and even Calvin. But he nevertheless reverently bowed before the divine authority of the
inspired Word of God, and had no idea of setting reason over it. Hisdispute with L uther wassimply
aquestion of interpretation, and he had strong argumentsfor hisexegesis, aseven the best L utheran
commentators must confess.

Calvin wasthe best theologian and exegete among the Reformers. He never abused reason,
like Luther, but assigned it the office of an indispensable handmaid of revelation. He constructed
with his logical genius the severest system of Protestant orthodoxy which shaped French, Dutch,
English and American theology, and fortified it against Rationalism aswell as against Romanism.

19 He called reason "the mistress of the devil,"" the ugly devil’ sbride,"" a poisonous beast with many dragons' heads," "God’ s bitterest
enemy." The coarsest invective against this gift of God isfound in the last sermon he preached at Wittenberg, in the year of his death
(1546), on Rom. 12:3. He here represents reason as the fountain of gross and subtle idolatry, and says: Wucherei, Sduferei, Ehebruch,
Mord, Todtschlag, etc., die kann man merken, und verstehet auch die Welt, dass sie Sinde sein; aber des Tuefels Braut, Ratio, die shone
Metze, fahret herein, und will klug sein, und was sie saget, meinet sie, es sei der heilige Geist; wer will da helfen? Weder Jurist, Medicus,
noch Kénig oder Kaiser. Denn esist die héchste Hure die der Teufel hat!” And again:" Derohalben wie ein junger Gesell muss der bdsen
Lust wehren, ein Alter dem Geiz also ist die Vernunft von Art und Natur eine, schadliche Hure."... " Die Vernunft ist und soll in der Taufe
ersduft sein."" Hore auf, du verfluchte Hure; willst du Meisterin sein Uiber den Glauben, welcher sagt, dassim Abendmahl des Herrn sei
der wahre Leib und das wahre Blut; item dass die Taufe nicht schlecht Wasser ist ... Diesem Glauben muss die Vernunft unterthan und
gehorsam sein." And much of the same sort, with vehement denunciations of the Schwéarmergeister and Sacramentirer (the sectaries and
Zwinglians). See Werke, ed. Walch XII. col. 1530 sqgg. It is noteworthy that Luther first abused reason in his book on the Slavery of the
Human Will against the semi-Pelagianism of Erasmus. But his assaults on Aristotle and the scholastic theology began severa yearsearlier,
before 1517.

20 Luther felt thiswhen he told him at Marburg: "Y ou have a different spirit."
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His orthodoxy and discipline could not keep his own church in Geneva from becoming Socinian
in the eighteenth century, but he is no more responsible for that than L uther for the Rationalism of
Germany, or Romefor theinfidelity of Voltaire. Upon thewhole, the Reformed churchesin England,
Scotland and North America, have been far less invaded by Rationalism than Germany.

2. Let us now consider the application of the principle of free inquiry to the Bible.*

TheBible, itsorigin, genuineness, integrity, aim, and all its circumstances and surroundings
are proper subjects of investigation; for it is a human as well as a divine book, and has a history,
like other literary productions. The extent of the Bible, moreover, or the Canon, is not determined
by the Bible itself or by inspiration, but by church authority or tradition, and was not fully agreed
upon till the close of the fourth century, and even then only by provincial synods, not by any of the
seven oecumenical Councils. It was therefore justly open to reinvestigation.

The Church of Rome, at the Council of Trent, settled the Canon, including the Apocrypha,
but without any critical inquiry or definite theological principle; it simply confirmed the traditional
usage, and pronounced an anathema on every one who does not receive al the books contained in
the Latin Vulgate.? She also checked the freedom of investigation by requiring conformity to a
defective version and a unanimous consensus of the fathers, although such an exegetical consensus
does not exist except in certain fundamental doctrines.

The Reformers re-opened the question of the extent of the Canon, asthey had aright to do,
but without any idea of sweeping away the traditional belief or undermining the authority of the
Word of God. On the contrary, from the fulness of their faith in the inspired Word, as contained in
the Scriptures, they questioned the canonicity of afew bookswhich seem to belacking in sufficient
evidenceto entitlethem to aplacein the Bible. They simply revived, in anew shape and on doctrinal
rather than historical grounds, the distinction made by the Hebrews and the ancient fathers between
the canonical and apocryphal books of the Old Testament, and the Eusebian distinction between
the Homologumena and Antilegomena of the New Testament, and claimed in both respects the
freedom of the ante-Nicene church.

They added, moreover, to the external evidence, the more important internal evidence on
the intrinsic excellency of the Scripture, as the true ground on which its authority and claim to
obedience rests; and they established a firm criterion of canonicity, namely, the purity and force
of teaching Christ and his gospel of salvation. They did not reject the testimonies of the fathers,
but they placed over them what Paul calls the "demonstration of the Spirit and of power" (1 Cor.
2:4).

L uther wasthe bold pioneer of ahigher criticism, which wasindeed subjective and arbitrary,
but, after al, acriticism of faith. He made his central doctrine of justification by faith the criterion
of canonicity. Hethus placed the material or subjective principle of Protestantism abovetheformal

21 Comp. here the Critical Introductions to the Bible, and especially Reuss, Histoire du Canon des Saintes Ecritures, Strasbourg, 1863.
Ch. XVI. p. 308 sqq.; Hunter's Engl. transl. (1884) p. 290 sqq.
22 Sess. IV. (April 8th, 1546): "S quisautemlibrosipsosintegros cumomnibus suis partibus, prout in ecclesia catholicalegi consueverunt,

etinveteri Vulgata Latina editione habentur, pro sacris et canonicisnon susceperit et traditiones praedictas sciens et prudens contempserit,
anathema sit." Schaff, Creeds 1. 82. There were, however, protesting voices in the council: some desired to recognize the old distinction
between Homologumena and Antilegomena; others simply an enumeration of the sacred books used in the Catholic church, without a
dogmatic definition. Sarpi censures the council for its decision, and there are Catholic divines (as Sixtus Senensis, Du Pin, Jahn), who, in
spite of the decision, make a distinction between protocanonical and deuterocanonical books.

23 "This," he saysin the Preface to the Epistle of James, " is the true touchstone (der rechte Priifstein) of all books, whether they make
Christ their soletopic and aim" [literally " drive Christ,"Christumtreiben], " or not; since all Scripture shows Christ (Rom. 3), and St. Paul
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or objective principle, the truth above the witness of the truth, the doctrine of the gospel above the
written Gospel, Christ above the Bible. Romanism, on the contrary, places the church above the
Bible. But we must remember that Luther first learnt Christ from the Bible, and especialy, from
the Epistles of Paul, which furnished him the key for the understanding of the scheme of salvation.

He made a distinction, moreover, between the more important and the lessimportant books
of the New Testament, according to the extent of their evangelic purity and force, and put Hebrews,
James, Jude, and Revelation at the end of the German Bible.*

He states his reason in the Preface to the Hebrews as follows: "Hitherto we have had the
right and genuine books of the New Testament. The four that follow have been differently esteemed
in olden times." He therefore appeal s to the ante-Nicene tradition, but his chief objection was to
the contents.

Hedidliked, most of all, the Epistle of James because he could not harmonize it with Paul’s
teaching on justification by faith without works,? and he called it an epistle of straw as compared
with the genuine apostolic writings.?®

He objected to the Epistle to the Hebrews because it seems to deny (in Heb. 6, 10 and 12)
the possibility of repentance after baptism, contrary to the Gospels and to Paul, and betraysin 2:3,
apost-apostolic origin. He ascribed the authorship to Apollos by an ingenious guess, which, though
not supported by ancient tradition, has found great favor with modern commentators and critics,?
chiefly because the authorship of any other possible writer (Paul, Barnabas, L uke, Clement) seems
to offer insuperable difficulties, while the description of Apollosin Acts 18:24-28, compared with
the allusions in 1 Cor. 1:12; 3:6; 4:6; 16:12, seems to fit exactly the author of this anonymous
Epistle.

He called the Epistle of Jude an "unnecessary epistle," a mere extract from Second Peter
and post-apostolic, filled with apocrypha matter, and hence rejected by the ancient fathers.

He could at first find no sense in the mysteries of the Apocalypse and declared it to be
"neither apostolic nor prophetic,” because it deals only with images and visions, and yet,
notwithstanding its obscurity, it adds threats and promises, "though nobody knows what it means”;
but afterwards he modified his judgment when the Lutheran divines found in it welcome weapons
against the church of Rome.

wishes to know nothing but Christ (1 Cor. 2). That which does not teach Christ is not apostolic, though St. Peter and Paul should teach it;
again, that which preaches Christ is apostolic, though Judas, Annas, Pilate and Herod should say it." The devil himself can quote Scripture.

24 In this distinction Carlstadt had preceded him in his book, De Canon. Scripturis (Wittenb. 1520, reprinted in Credner’s Zur Gesch.
des Kanons, 1847, p. 291-412). Carlstadt divided the books of the canon into three ordines: (1) libri summae dignitatis (the Pentateuch,
though not written by Moses, and the Gospels); (2) secundae dignitatis (the Prophets and 15 Epistles); (3) tertiae dignitatis (the Jewish
Hagiographa and the seven Antilegomena of the New Testament).

25 Heregjectsthe epistlefirst of all, "because it gives righteousness to works in flat contradiction to Paul and al other Scriptures;"
secondly, "because, while undertaking to teach Christian people, it does not once mention the passion, the resurrection, the Spirit of Christ;
it names Christ twice, but teaches nothing about him; it calls the law alaw of liberty, while Paul callsit alaw of bondage, of wrath, of
death and of sin." He offered his doctor’s cap to any who could harmonize James and Paul on the subject of justification, and jests about
the trouble Melanchthon took to do it. He made the contradiction unnecessarily stronger by inserting his allein (sola) before durch den
Glauben in Rom. 3:28. He first attacked the Epistle of Jamesin his book De Captivitate Babylonica, in 1520, where he calls it an epistle
unworthy of the apostolical spirit. Carlstadt seems to have fallen out with Luther in the same year on this question; for he defended the
Epistle against the frivola argumenta of abonus sacerdos amicitiae nostrae (who can be no other than Luther), in his book De canonicis
Scripturis, Wittenbergae, 1520.

26 The comparison must not be overlooked. He says: gegen sig, i.e., as compared with the Epistles of Paul, Peter and John, previously
mentioned. Seethe passagein full below. He could not be blind to the merits of James asafresh, vigorousteacher of practical Christianity.
27 Bleek, de Wette, Tholuck, Liinemann, Kendrick (in Lange), Hilgenfeld, de Pressensé, Davidson, Alford, Farrar, and others.
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The clearest utterance on this subject isfound at the close of his preface to the first edition
of his German version of the New Testament (1522), but it was suppressed in later editions.?

Luther’s view of inspiration was both strong and free. With the profoundest conviction of
the divine contents of the Bible, he distinguished between the revealed truth itself and the human
wording and reasoning of the writers. He says of one of the rabbinical arguments of his favorite
apostle: "My dear brother Paul, this argument won't stick."?

Luther was, however, fully aware of the subjective and conjectural character of these
opinions, and had no intention of obtruding them on the church: hence he modified his prefacesin
later editions. He judged the Scriptures from an exclusively dogmatic, and one-sidedly Pauline
standpoint, and did not consider their gradual historical growth.

A few Lutheran divines followed him in assigning a subordinate position to the seven
Antilegomena of the New Testament;* but the Lutheran church, with a sound instinct, accepted
for popular use thetraditional catholic Canon (not even expressly excluding the Jewish Apocrypha),
yet retained his arrangement of the books of the New Testament.®* The Rationalists, of course,
revived, intensified, and carried to excess the bold opinions of Luther, but in a spirit against which
he would himself raise the strongest protest.

The Reformed divineswere more conservative than L uther in accepting the canonical books,
but more decided in rejecting the Apocrypha of the Old Testament. The Reformed Confessions
usually enumerate the canonical books.

Zwingli objected only to the Apocalypse and made no doctrinal use of it, because he did
not deem it an inspired book, written by the same John who wrote the fourth Gospel .3 In this view
he has many followers, but the severest critical school of our days (that of Tlbingen) assignsit to
the Apostle John. Wolfgang Musculus mentions the seven Antilegomena, but includes themin the
general catal ogue of the New Testament; and Oecolampadius speaks of six Antilegomena (omitting
the Hebrews), as holding an inferior rank, but neverthel ess appeal s to their testimony.*

Calvin had no fault to find with James and Jude, and often quotes Hebrews and Revelation
as canonical books, though he wrote no commentary on Revelation, probably because hefelt himsel f
incompetent for thetask. Heis silent about Second and Third John. He denies, decidedly, the Pauline
authorship, but not the canonicity, of Hebrews.* He is disposed to assign Second Peter to a pupil
of Peter, who wrote under the auspices and by direction of the Apostle; but he guards in this case,
also, against unfavorable inferences from the uncertainty of origin.®

28 See note at the end of this section. His Table Talk contains bold and original utterances on Esther, Ecclesiastes and other books of
the OId Testament; see Reuss on the Canon, 330 sqg. While Luther on the one hand limited the canon, he seemed disposed on the other
hand to extend it, when he declared M elanchthon’ s Loci Theologici to be worthy of aplacein the canon. But thiswas merely an extravagant

compliment.
29 Comp. his comments on the allegory of Sarah and Hagar in hisLatin Com. on Gal. 3:25 (Erl. ed. I1. 252).
30 Brentius, Flacius, Urbanus Regius, the authors of the Magdeburg Centuries, and Chemnitz.
31 None of the symbolical books of the Lutheran church gives alist of the canon, but the Formula of Concord (p. 570) declares that the

"prophetica et apostolica scripta V. et N. T. " are the"unica regula et norma secundum quam omnia dogmata omnesque doctor es aestimari
et judicari opporteat.”

32 "Us Apocalypsi nehmend wir kein Kundschafft an, denn esnit ein biblisch Buch ist." Werke, ed. Schuler and Schulthess, I1. 1. p. 169.
In another place he says: "Apocal. liber non sapit os et ingenium Joannis." De clar. Verbi Dei, p. 310.

33 See Reuss, p. 315 sg. Eng. ed.

34 In theintroduction to his Com. on Hebrews: "Ego ut Paulum auctorem agnoscam adduci nequeo." His reasons are, the difference of
style and of the docendi ratio, and because the writer counts himself with the disciples of the Apostles (Heb. 2:3); but nevertheless he
accepts the book as inspired and canonical, because it more clearly than any other book treats of the priesthood and sacrifice of Christ.

35 In Argum. Ep. Sec. Petri, he notes "manifestum discrimen" between the first and second Epistle, and adds: "Sunt et aliae probabiles
conjecturae ex quibus colligere licet alterius esse potius quam Petri," but he seesin it, "nihil Petro indignum’
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Calvin clearly saw theinconsistency of giving the Church theright of determining the canon
after denying her right of making an article of faith. He therefore placed the Canon on the authority
of God who bears testimony to it through the voice of the Spirit in the hearts of the believer. The
eternal and inviolable truth of God, he says, is not founded on the pleasure and judgment of men,
and can be as easily distinguished as light from darkness, and white from black. In the same line,
Peter Vermilius denies that "the Scriptures take their authority from the Church. Their certitudeis
derived from God. The Word is older than the Church. The Spirit of God wrought in the hearts of
the bearers and readers of the Word so that they recognized it to be truly divine." This view is
clearly set forthin several Calvinistic Confessions.® Initsexclusiveformit isdiametrically opposed
to the maxim of Augustin, otherwise so highly esteemed by the Reformers: "I should not believe
the gospel except as moved by the authority of the Church."3” But the two kinds of evidence
supplement each other. The human authority of tradition though not the final ground of belief, is
indispensable as an historical witness of the genuineness and canonicity, and is of great weight in
conflict with Rationalism. There is no essential antagonism between the Bible and the Church in
the proper sense of the term. They are inseparable. The Church was founded by Christ and the
apostles through the preaching of the living Word of God, and the founders of the Church are also
the authors of the written Word, which continuesto be the shining and guiding light of the Church;
while the Church in turn is the guardian, preserver, trandator, propagator, and expounder of the
Bible.

3. The liberal views of the Reformers on inspiration and the canon were abandoned after
the middle of the sixteenth century, and were succeeded by compact and consolidated systems of
theology. The evangelical scholasticism of the seventeenth century strongly resembles, both inits
virtues and defects, the catholic scholasticism of the Middle Ageswhich systematized and contracted
the patristic theology, except that the former was based on the Bible, the latter on church tradition.
In the conflict with Romanism the L utheran and Calvinistic schol astics elaborated a stiff, mechanical
theory of inspiration in order to set an infalible book against an infallible pope. The Bible was
identified with the Word of God, dictated to the sacred writers as the penmen of the Holy Ghost.
Even the classical purity of style and the integrity of the traditional text, including the Massoretic
punctuation, were asserted in the face of stubborn facts, which came to light as the study of the
origin and history of the text advanced. The divine side of the Scriptures was exclusively dwelled
upon, and the human and literary sidewasignored or virtually denied. Hencethe exegetical poverty
of the period of Protestant scholasticism. The Bible was used as a repository of proof texts for
previously conceived dogmas, without regard to the context, the difference between the Old and
New Testaments, and the gradual development of the divine revel ation in accordance with the needs
and capacities of men.

36 The Second Helvetic confession, ¢. 1 and 2, and the Belgic Confession, art. 5, combine the testimony of tradition and that of the Holy
Spirit, but lay chief stress upon the latter. So the Gallican Conf., art. 4: "We know these books to be canonical and the sure rule of our
faith, not so much by the common accord and consent of the church (non tant par le, commun a ord et consentement de I’ eglise), as by the
testimony and inward illumination of the Holy Spirit, which enables us to distinguish them from other ecclesiastical books, upon which,
however useful, we cannot found any articles of faith." The Westminster Confession, ch. |. 4, sets aside the testimony of tradition, saying:
"The authority of the Holy Scripture, for which it ought to be believed and obeyed, dependeth not upon the testimony of any man or church,
but wholly upon God (who istruth itself), the Author thereof; and thereforeit isto be received, becauseit isthe Word of God." The Scripture
proofs given are, 2 Pet. 1:19, 21; 2 Tim. 3:16; 1 John 5:9; 1 Thess. 2:13; but they have no bearing upon the question of canonicity.

37 "Ego evangelio non crederem, nisi me moveret ecclesiae auctoritas," Contra Ep. Fundam., c. 5. A thoroughly Roman catholic principle
in opposition to the Manichaen heresy. But the testimony of the church is indispensable only in the history of the origin of the several
books, and the formation of the canon.
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4. It was against this Protestant bibliolatry and symbololatry that Rationalism arose as a
legitimate protest. It pulled down one dogma after another, and subjected the Bible and the canon
to a searching criticism. It denies the divine inspiration of the Scriptures, except in a wider sense
which appliesto all works of genius, and treats them simply as a gradual evolution of the religious
spirit of Isragl and the primitive Christian Church. It charges them with errors of fact and errors of
doctrine, and resolves the miracles into legends and myths. It questions the Mosaic origin of the
Pentateuch, the genuineness of the Davidic Psams, the Solomonic writings, the prophecies of
Deutero-lsaiah and Daniel, and other books of the Old Testament. It assigns not only the Eusebian
Antilegomena, but even the Gospels, Acts, the Catholic Epistles, and several Pauline Epistles to
the post-apostolic age, from a.d. 70 to 150.

Initslater developments, however, Rationalism has been obliged to retreat and make several
concessions to orthodoxy. The canonical Gospels and Acts have gained by further investigation
and discovery;*® and the apostolic authorship of the four great Epistles of Paul to the Romans,
Corinthians, and Galatians and the Apocalypse of John is fully admitted by the severest school of
criticism (that of Tubingen). A most important admission: for these five books teach or imply all
the leading facts and truths of the gospel, and overthrow the very foundations of Rationalism. With
the Christ of the Gospels, and the Apostle Paul of his acknowledged Epistles, Christianity is safe.

Rationalismwasaradical revolution which swept like aflood over the Continent of Europe.
But it is not negative and destructive only. It has made and is still making valuable contributions
to biblical philology, textual criticism, and grammatico-historical exegesis. It enlargesthe knowledge
of the conditions and environments of the Bible, and of all that belongs to the human and temporal
side of Christ and Christianity. It cultivates with special zeal and learning the sciences of Critical
Introduction, Biblical Theology, the Life of Christ, the Apostolic and post-Apostolic Ages.

5. These acquisitions to exegetical and historical theology are a permanent gain, and are
incorporated in the new evangelical theology, which arose in conflict with Rationalism and in
defense of the positive Christian faith in the divine facts of revelation and the doctrines of salvation.
The conflict is still going on with increasing strength, but with the sure prospect of the triumph of
truth. Christianity is independent of all critical questions on the Canon, and of human theories of
inspiration; else Christ would himself have written the Gospels, or commanded the Apostlesto do
so, and provided for the miraculous preservation and inspired trandlation of the text, . His "words
are spirit, and are life." "The flesh profiteth nothing." Criticism and speculation may for a while
wander away from Christ, but will ultimately return to Him who furnishes the only key for the
solution of the problems of history and human life. "No matter,” saysthe world-poet Goethe in one
of hislast utterances, "how much the human mind may progressinintellectual culture, inthe science
of nature, in ever-expanding breadth and depth: it will never be ableto rise above the elevation and

moral culture which shinesin the Gospels.”
Notes.

38 Thus Mark is regarded by many Rationalists as the primitive Gospel based on Peter’ s sermons. Matthew has received valuable
testimonies from the discovery of the Greek Barnabas who quotes him twice, and from the discovery of the Didache of the Apostles, which
contains about twenty reminiscences from the first Gospel. On the Johannean question the Tibingen critics have been forced to retreat
from 170 to 140, 120, 110, almost to the life time of John. The Acts have received new confirmation of their historical credibility from
the excavations in Cyprus and Ephesus, and the minute test of the nautical vocabulary of chapter 27 by an experienced seaman. On all
these points see the respective sections in the first volume of this History, ch. XII. p. 569 sqg.; 715 sqg.; 731 sqq; and 853 sqq.
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The famous close of the Preface of Luther’s edition of the German New Testament

Philip Schaff

was

omitted in later editions, but is reprinted in Walch’sed. X1V. 104 sqqg., and in the Erlangen Frankf.
ed. LXIII. (or eleventh vol. of the Vermischte Deutsche Schriften), p. 114 sg. It is verbatim as
follows:

"Aus diesem alen kannst du nu recht urtheilen unter alen Biichern, und Unterschied
nehmen, welchs die besten sind. Denn, naemlich, ist Johannis Evangelion, und St. Pauli
Episteln, sonderlich die zu den Romern, und Sanct Peters erste Epistel der rechte Kern
und Mark unter alen Bichern; welche auch billig die, ersten sein sollten, und einem
jeglichen Christen zu rathen ware, das er dieselben am ersten und allermeisten lase, und
ihm durch taglich Lesen so gemein machte, als das téglich Brod.

"Denn in diesen findist [findest] du nicht viel Werk und Wunderthaten Chrigti
beschrieben; du findist aber gar meisterlich ausgestrichen, wie der Glaube an Christum
Siind, Tod und Holle Gberwindet, und das L eben, Gerechtigkeit und Seligkeit gibt. Welchs
die rechte Art ist des Evangelii, wie du gehoret hast.

"Denn wo ich je der eins mangeln sollt, der Werke oder der Predigt Christi, so wollt
ich lieber der Werke denn seiner Predigt mangeln. Denn die Werke helfen mir nichts; aber
seine Worte, die geben das Leben, wie er selbst sagt (Joh 5.V.51). Weil nu Johannes gar
wenig Werke von Christo, aber gar viel seiner Predigt schreibt; wiederumb die andern
drei Evangelisten viel seiner Werke, wenig seiner Worte beschreiben: ist Johannis
Evangelion das einige zarte, recht(e) Hauptevangelion, und den andren dreien weit
flirzuzichen und héher zu heben. Also auch Sanct Paulus und Petrus Episteln weit Gber
die drei Evangelia Matthai, Marci und Lucé vorgehen.

"Summa, Sanct Johannis Evangel. und seine erste Epistel, Sanct Paulus Epistel(n),
sonderlich die zu den Rémern, Galatern, Ephesern, und Sanct Peters erste Epistel. das
sind die Biicher, diedir Christum zeigen, und alleslehren, dasdir zu wissen noth und selig
ist ob du sohon kein ander Buch noch Lehre nummer [nimmermehr] sehest and horist
[horest]. Darumb ist Sanct Jakobs Epistel ein recht strohern(e) Epistel, gegen sie, denn
sie doch kein(e) evangelisch(e) Art an ihr hat. Doch davon weiter in andern Vorreden.”

8 10. Protestantism and Denominationalism.*

The Greek Church existsasapatriarchal hierarchy based on thefirst seven oecumenical Councils
with four ancient local centres. Jerusalem, Antioch, Alexandria, Constantinople; to which must be
added, since 1725, St. Petersburg where the Holy Synod of orthodox Russiaresides. The patriarch

39

Denominationalismis, | believe, an American term of recent origin, but useful and necessary to express the fact, without praise or
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blame, that Protestant Christianity existsin various ecclesiastical organizations, some of which are large, others small, some differing in
doctrine, others only in polity and worship, some liberal and catholic, others contracted and exclusive. | useit in this neutral sense, in

preference to Confessionalism which implies confessional or doctrinal difference, and Sectarianism which implies bigotry and isaterm
of reproach.
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of Constantinople claims a primacy of honor, but no supremacy of jurisdiction over his
fellow-patriarchs.

The Roman Church is an absolute monarchy, headed by an infallible pope who claims to
be vicar of Christ over all Christendom and unchurches the Greek and the Protestant churches as
schismatical and heretical.

The Reformation came out of the bosom of the Latin Church and broke up the visible unity
of Western Christendom, but prepared the way for a higher spiritual unity on the basis of freedom
and the full development of every phase of truth.

Instead of one organization, we have in Protestantism anumber of distinct national churches
and confessions or denominations. Rome, the local centre of unity, was replaced by Wittenberg,
Zurich, Geneva, Oxford, Cambridge, Edinburgh. The one great pope had to surrender to many little
popes of smaller pretensions, yet each claiming and exercising sovereign power in hisdomain. The
hierarchical rule gave way to the caesaropapal or Erastian principle, that the owner of the territory
is also the owner of its religion (cujus regio, gus religio), a principle first maintained by the
Byzantine Emperors, and held also by the Czar of Russia, but in subjection to the supreme authority
of the oecumenical Councils. Every king, prince, and magistrate, who adopted the Reformation,
assumed the ecclesiastical supremacy or summepiscopate, and established a national church to the
exclusion of Dissenters or Nonconformists who were either expelled, or smply tolerated under
various restrictions and disabilities.

Hence there are as many national or state churches as there are independent Protestant
governments; but all acknowledge the supremacy of the Scriptures as arule of faith and practice,
and most of them also the evangelical confessions as a correct summary of Scripture doctrines.
Every little principality in monarchical Germany and every canton in republican Switzerland has
its own church establishment, and claims sovereign power to regulate its creed worship, and
discipline. And this power culminates not in the clergy, but in the secular ruler who appoints the
ministers of religion and the professors of theology. The property of the church which had
accumul ated by the pious foundations of the Middle Ages, was secul arized during the Reformation
period and placed under the control of the state, which in turn assumed the temporal support of the
church.

Thisisthe state of thingsin Europe to this day, except in the independent or free churches
of more recent growth, which manage their own affairs on the voluntary principle.

Thetransfer of the episcopal and papal power to the head of the state was not contemplated
by the Reformers, but was the inevitable consequence of the determined opposition of the whole
Roman hierarchy to the Reformation. The many and crying abuses which followed this changein
the hands of selfish and rapacious princes, were deeply deplored by Melanchthon, who would have
consented to the restoration of the episcopa hierarchy on condition of the freedom of gospel
preaching and gospel teaching.

The Reformed church in Switzerland secured at first a greater degree of independence than
the Lutheran; for Zwingli controlled the magistrate of Zurich, and Calvin ruled supremein Geneva
under institutions of his own founding; but both closely united the civil and ecclesiastical power,
and the former gradually assumed the supremacy.
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Scandinavia and England adopted, together with the Reformation, a Protestant episcopate
which divides the ecclesiastical supremacy with the head of the state; yet even there the civil ruler
islegally the supreme governor of the church.

The greatest Protestant church-establisbments or national churches arethe Church of England,
much weakened by dissent, but still the richest and most powerful of all; the United Evangelical
Church of Prussia which, since 1817, includes the formerly separated Lutheran and Reformed
confessions; the L utheran Church of Saxony (with aRoman Catholic king); the L utheran Churches
of Denmark, Sweden, and Norway; the Reformed Churches of Switzerland, and Holland; and the
Reformed or Presbyterian Church of Scotland.

Originally, al evangelical Protestant churches were embraced under two confessions or
denominations, the Lutheran which prevailed and till prevailsin Germany and Scandinavia, and
the Reformed which took root in Switzerland, France, Holland, England and Scotland, and to a
limited extent also in Germany, Bohemia and Hungary. The Lutheran church follows the larger
portion of German and Scandinavian emigrants to America and other countries, the Reformed
church in its various branches is found in al the Dutch and British colonies, and in the United
States.

From these two confessions should be distinguished the Anglican Church, which the
continental historians from defective information usually count with the Reformed Church, but
which stands midway between evangelical Protestantism and Roman Catholicism, and may therefore
be called Anglo-Catholic. She is indeed moderately Reformed in her doctrinal articles,® but in
polity and ritual sheismuch more conservative than the Calvinistic and even the L utheran confession,
pays greater deference to the testimony of the ancient fathers, and lays stress upon her unbroken
episcopal succession.

The confessional division in the Protestant camp arose very early. It was at first confined
to adifference of opinion on the eucharistic presence, which the Marburg Conference of 1529 could
not remove, although Luther and Zwingli agreed in fourteen and a half out of fifteen articles of
faith. Luther refused any compromise. Other differences gradually developed themselves, on the
ubiquity of Christ’s body, predestination, and baptismal regeneration, which tended to widen and
perpetuate the split. The union of the two Confessions in Prussia and other German states, since
1817, has not really healed it, but added a third Church, the United Evangelical, to the two older
Confessions which, still continue separate in other countries.

The controversies among the Protestants in the sixteenth century roused al the religious
and political passions and cast a gloom over the bright picture of the Reformation. Melanchthon
declared that with tears as abundant as the waters of the river Elbe he could not express his grief
over the distractions of Christendom and the "fury of theologians." Calvin also, when invited, with
Melanchthon, Bullinger and Buzer, in 1552, by Archbishop Cranmer to Lambeth Palace for the
purpose of framing a concensus-creed of the Reformed churches, was willing to cross ten seas for

40 The Thirty-nine Articles of Religion, asrevised under Elizabeth (1563 and 1571), are borrowed in part, verbatim, from the Augsburg
Confession of 1530 and the Wiirtemberg Confession of 1552, but are moderately Calvinistic in the doctrine of the Lord’s Supper, and on
predestination; the five Lambeth Articles of 1595, and the Irish Articles of Archbishop Ussher (1615) are strongly Calvinistic, and the
latter furnished the basis of the Westminster Confession. But the Lambeth Articles and the Irish Articles were gradually forgotten, and the
Book of Common Prayer which is based on the office of Sarum, has practically much greater influence than even the Thirty-nine Articles.
See Schaff, Creeds of Christendom vol. 1. 624 sqg., 630 sqq., 658 sqg., 662 sqq.
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the cause of Christian union.** But the noble scheme was frustrated by the stormy times, and till
remains a pium desiderium.

Much as we must deplore and condemn sectarian strife and bitterness, it would be as unjust
to charge them on Protestantism, asto charge upon Catholicism the violent passions of thetrinitarian,
christological and other controversies of the Nicene age, or the fierce animosity between the Greek
and Latin Churches, or the envy and jealousy of the monastic orders of the Middle Ages, or the
unholy rivalries between Jansenists and Jesuits, Gallicans and Ultramontani stsin modern Romanism.
Thereligious passions grow out of the selfishness of depraved human nature in spite of Christianity,
whether Greek, Roman, or Protestant., and may arise in any denomination or in any congregation.
Paul had to rebuke the party spirit in the church at Corinth. The rancor of theological schools and
parties under one and the same government is as great and often greater than among separate rival
denominations. Providence overrules these human weaknesses for the clearer development of
doctrine and discipline, and thus brings good out of evil.

Thetendency of Protestantism towardsindividualism did not stop with the three Reformation
Churches, but produced other divisions wherever it was left free to formulate and organize the
differences of theological parties and schools. This was the case in England, in consequence of
what may be called a second Reformation, which agitated that country during the seventeenth
century, while Germany was passing through the horrors of the Thirty Years War.

The Toleration Act of 1689, after the final overthrow of the semi-popish and treacherous
dynasty of the Stuarts, gave the Dissenters who were formerly included in the Church of England,
theliberty to organi ze themsel vesinto independent denominations under the names of Presbyterians,
Independents or Congregationalists, Baptists, Quakers, all professing the principles of the
Reformation, but differing in minor points of doctrine, and especially in discipline, and the mode
of worship.

The Methodist revival of religion which shook England and the American colonies during
the eighteenth century, gave rise to a new denomination which spread with the enthusiasm of an
army of conquest and grew into one of the largest and most influential communions in
English-speaking Christendom.

In Scotland, the original unity of the Reformed Kirk was likewise broken up, mostly on the
guestion of patronage and the sole headship of Christ, so that the Scotch population is now divided
chiefly into three branches, the Established Church, the United Presbyterian Church, and the Free
Church of Scotland; all holding, however, to the Westminster standards.

In Germany, the Moravian brotherhood acquired a legal existence, and fully earned it by
itsmissionary zeal among the heathen, its educational institutions, its pure discipline and stimulating
influence upon the older churches.

All these Churches of Great Britain and the Continent were transplanted by emigration to
the virgin soil of North America, where they mingle on a basis of equality before the law and in
the enjoyment of perfect religiousfreedom. But few communionsare of native growth. In America,
the distinction between church and sect, churchmen and dissenters, haslost itslegal meaning. And
even in Europeit isweakened in the same proportion in which under the influence of modern ideas
of toleration and freedom the bond of union of church and state isrelaxed, and the sects or theol ogical
parties are allowed to organize themselves into distinct communities.

41 See the correspondence in Cranmer’ s Works publ. by the Parker Society, Vol.ll. 430-433.
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Thus Protestantism in the nineteenth century is divided into half a dozen or more large
denominations, without counting the minor divisions which are even far more numerous. The
Episcopalians, the Lutherans, the Presbyterians, the Congregationalists, the Methodists, and the
Baptists, are distinct and separate families. Nor is the centrifugal tendency of Protestantism
exhausted, and may produce new denominations, especially in America, where no political power
can check its progress.

To an outside spectator, especially to a Romanist and to an infidel, Protestantism presents
the aspect of areligious chaos or anarchy which must end in dissolution.

But a calm review of the history of the last three centuries and the present condition of
Christendom leads to a very different conclusion. It is an undeniable fact that Christianity has the
strongest hold upon the people and displays the greatest vitality and energy at home and abroad,
in English-speaking countries, whereit ismost divided into denominations and sects. A comparison
of England with Spain, or Scotland with Portugal, or the United States with Mexico and Peru or
Brazil, proves the advantages of living variety over dead uniformity. Division is an element of
weakness in attacking a consolidated foe, but it also multiplies the missionary, educational, and
converting agencies. Every Protestant denomination has its own field of usefulness, and the cause
of Christianity itself would be seriously weakened and contracted by the extinction of any one of
them.

Nor should we overlook the important fact, that the differences which divide the various
Protestant denominations are not fundamental, and that the articles of faith in which they agree are
more numerous than thosein which they disagree. All accept the inspired Scriptures asthe supreme
rule of faith and practice, salvation by grace, and we may say every article of the Apostles Creed;
while in their views of practical Christianity they unanimously teach that our duties are
comprehended in the royal law of loveto God and to our fellow-men, and that true piety and virtue
consist in the imitation of the example of Christ, the Lord and Saviour of all.

There isthen unity in diversity as well as diversity in unity.

And the tendency to separation and division is counteracted by the opposite tendency to
Christian union and denominational intercommunion which manifestsitself in arising degree and
in various forms among Protestants of the present day, especially in England and America, and on
missionary fields, and which is sure to triumph in the end. The spirit of narrowness, bigotry and
exclusiveness must give way at last to a spirit of evangelical catholicity, which leaves each
denomination free to work out its own mission according to its special charisma, and equally free
to co-operate in a noble rivalry with all other denominations for the glory of the common Master
and the building up of His Kingdom.

Thegreat problem of Christian union cannot be solved by returning to auniformity of belief
and outward organization. Diversity in unity and unity in diversity isthe law of God in history as
well asin nature. Every aspect of truth must be allowed room for free development. Every possibility
of Christian life must be realized. The past cannot be undone; history moves zig-zag, like asailing
vessel, but never backwards. The work of church history, whether Greek, Roman, or Protestant,
cannot be in vain. Every denomination and sect has to furnish some stones for the building of the
temple of God.

And out of the greatest human discord God will bring the richest concord.
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§ 11. Protestantism and Religious Liberty.
Comp. Ph. Schaff: The Progress of Religious Freedom as shown in the History of Toleration Acts,
N. York, 1889. (126 pages.)

The Reformation was a grand act of emancipation from spiritual tyranny, and a vindication of
the sacred rights of conscience in matters of religious belief. Luther’s bold stand at the Diet of
Wormes, in the face of the pope and the emperor, is one of the sublimest events in the history of
liberty, and the eloquence of his testimony rings through the centuries.*? To break the force of the
pope, who called himself and was believed to be, the visible vicar of God on earth, and who held
in hishandsthe keys of the kingdom of heaven, required more moral courage than to fight ahundred
battles, and it was done by an humble monk in the might of faith.

If liberty, both civil and religious, has since made progress, it isdue in large measure to the
inspiration of that heroic act. But the progress was slow and passed through many obstructions and
reactions. "The mills of God grind slowly, but wonderfully fine."

It seems one of the strangest inconsistencies that the very men who claimed and exercised
the right of protest in essentials, should have denied the same right to others, who differed from
them in nonessentials. After having secured liberty from the yoke of popery, they acted on the
persecuting principles in which they had been brought up. They had no idea of toleration or liberty
in our modern sense. They fought for liberty in Christ, not from Christ, for liberty to preach and
teach the gospel, not to oppose or pervert it. They were as intensely convinced of their views as
their Roman opponents of theirs. They abhorred popery and heresy as dangerous errors which
should not betolerated in aChristian society. John Knox feared one Romish massin Scotland more
than an army of ten thousand French invaders. The Protestant divines and princes of the sixteenth
century felt it to be their duty to God and to themselves to suppress and punish heresy as well as
civil crimes. They confounded the law with the gospel. In many casesthey acted in retaliation, and
in self-defense. They were surrounded by a swarm of sects and errorists who claimed to be the
legitimate children of the Reformation, exposed it to the reproach of the enemies and threatened
to turnit into confusion and anarchy. The world and the church were not ripe for auniversal reign
of liberty, nor are they even now.

Religious persecution arises not only from bigotry and fanaticism, and the base passions of
malice, hatred and uncharitableness, but also from mistaken zeal for truth and orthodoxy, from the
intensity of religious conviction, and from the alliance of religion with politics or the union of
church and state, whereby an offence against the one becomes an offence against the other.
Persecution is found in all religions, churches and sects which had the power; while on the other
hand all persecuted religions, sects, and parties are advocates of toleration and freedom, at least
for themselves. Some of the best as well as the worst men have been persecutors, believing that
they served the cause of God by fighting his enemies. Saul of Tarsus, and Marcus Aurelius, the
Stoic saint and philosopher on the throne of the Caesars, have in ignorance persecuted Christianity,
the one from zeal for the law of Moses, the other from devotion to the laws and gods of Rome.
Charlemagne thought he could best promote Christianity among the heathen Saxons by chasing
them through the river for wholesale baptism. St. Augustin, Thomas Aquinas, and Calvin were
equally convinced of theright and duty of the civil magistrate to punish heresy. A religion or church

42 Froude says (Luther, p. 38): "The appearance of Luther before the Diet on this occasion, is one of the finest, perhapsit is the very
finest, scene in human history."
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established by law must be protected by law against its enemies. The only sure guarantee against
persecution is to put al churches on an equal footing before the law, and either to support all or
none.

Church history is lurid with the infernal fires of persecutions, not only of Christians by
heathens and Mohammedans, but of Christians by Christians.

But there is a silver lining to every cloud, and an overruling Providence in al human
wickedness. The persecutions test character, develop moral heroism, bring out the glories of
martyrdom, and sow the bloody seed of religiousliberty. They fail of their object when the persecuted
party hasthetruth onitsside, and ultimately result initsvictory. Thiswasthe case with Christianity
in the Roman empire, and to alarge extent with Protestantism. They suffered the cross, and reaped
the crown.

Let usnow briefly survey the chief stagesin the history of persecution, which isat the same
time a history of religious liberty.

1. The New Testament furnishes not a single passage in favor of persecution. The teaching
and example of Christ and the Apostles are against it. He came to save the world, not to destroy it.
He declared that His kingdom is not of this world. He rebuked the hasty Peter for drawing the
sword, though it was in defense of his Master; and he preferred to suffer and to die rather than to
call theangels of God to aid against hisenemies. The Apostles spread the gospel by spiritual means
and condemned the use of carnal weapons.

For three hundred years the church followed their example and advocated freedom of
conscience. She suffered persecution from Jews and Gentiles, but never retaliated, and made her
way to triumph through the power of truth and a holy life sealed by a heroic death.®

2. The change began with the union of church and state under Constantine the Great, in the
East, and Charlesthe Great, in the West. Both these emperors represent the continuation of the old
Roman empire under the dominion of the sword and the cross.

The mediaeval theory of the Catholic Church assumes a close alliance of Caesar and Pope,
or the civil and ecclesiastical power, in Christian countries, and the exclusiveness of the Catholic
communion out of which there can be no salvation. The Athanasian Creed has no less than three
damning clauses against all who dissent from the orthodox doctrine of the Trinity and the Incarnation.
From this point of view every heresy, i.e., every departure from catholic orthodoxy, isasin and a
crime against society, and punishable both by the church and the state, though in different ways.
"The church does not thirst for blood "# but excommunicates the obstinate heretic and hands him
over to the civil magistrate to be dealt with according to law. And the laws of pagan Rome and
Christian Rome were alike severe against every open dissent from the state religion. The Mosaic
legidlation against idolatry and blasphemy, which were punished by death, as a crime against the
theocracy and astreason against Jehovah,* seemed to afford divine authority for similar enactments
under the Christian dispensation, in spite of the teaching and example of Christ and his Apostles.
The Christian emperors after Constantine persecuted the heathen religion and heretical sects, as

43 Justin Martyr, Tertullian, and Lactantius made some of the strongest pleasin favor of religious liberty. Seeval. I1. 35 and 825.

44 Ecclesia non sitit sanguinem,"a maxim held by the Catholic church even in the darkest days of persecution. When thefirst blood of
heretics was shed by order of the Emperor Maximus who punished some Priscillianistsin Spain by the sword in 388, St. Ambrose of Milan
and St. Martin of Tours loudly protested against the cruelty and broke off communion with the bishops who had approved it.

45 Ex. 22:20; Num. 25:2-8; Deut. 13:1-14; 17:2-5; Lev. 24:14-16; comp. 1 Kings 21:10, 13. The law was executed against Stephen, the
protomartyr, Acts 6:11, 13; 7:58.
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their heathen predecessors had persecuted the Christians as enemies of the national gods. The
Justinian code, which extended itsinfluence over the whole Continent of Europe, declares Christian
heretics and schismatics, as well as Pagans and Jews, incapabl e of holding civil or military offices,
forbids their public assemblies and ecclesiastical acts, and orders their books to be burned.

Theleading divines of the church gave sanction to thistheory. St. Augustin, who had himself
been aheretic for nineyears, wasat first in favor of toleration.* But during the Donatist controversy,
he came to the conclusion that the correction and coércion of heretics and schismaticswasin some
cases necessary and wholesome. Histract on the Correction of the Donatists waswritten about 417,
to show that the schismatical and fanatical Donatists should be subjected to the punishment of the
imperial laws. He admits that it is better that men should be led to worship God by teaching than
be driven to it by fear of punishment or pain; but he reasons that more men are corrected by fear.
He derives the proof from the Old Testament. The only passages from the New Testament which
he is able to quote, would teach a compulsory salvation rather than punishment, but are really not
to the point. Herefersto Paul’ s conversion as a case of compulsion by Christ himself, and misapplies
the word of our Lord in the parable of the Supper: "Constrain them to comein."4” Y et he professed,
on the other hand, the correct principlethat "'no man can believe against hiswill."* And he expressy
discouraged the infliction of the death-penalty on heretics.*

Thomas Aquinas, next to Augustin, the highest authority among the canonized doctors of
the Latin church, went a step further. He proved, to the satisfaction of the Middle Ages, that the
rites of idolaters, Jews, and infidels ought not to be tolerated, and that heretics or corruptors of
the Christian faith, being worse criminals than debasers of money, ought (after due admonition)
not only to be excommunicated by the church, but also be put to death by the state.>* He does not
guote a Bible passage in favor of the death-penalty of heretics; on the contrary he mentions three

46 He begins his anti-Manichaean work, Adv. Epistolam Manichaei quam vocant fundamenti, written in 397, with these noble Christian
sentiments; "My prayer to the one true, amighty God, of whom and by whom and in whom are al things, has been and is now, that in
opposing and refuting the heresy of you Manichaeans, as you may after al be heretics more from thoughtlessness than from malice, He
would give me acalm and composed mind, aiming at your recovery rather than your discomfiture. For, while the Lord by his servants
overthrows the kingdoms of error, hiswill concerning erring men, as far as they are men, isthat they should be restored rather than
destroyed. And in every case where, previous to the final judgment, God inflicts punishment ... we must believe that the designed effect
isthe recovery of men, and not their ruin; while thereis a preparation for the final doom in the case of those who reject the means of
recovery," And in ch. 3 he says to the Manichaeeans, remembering his own former connection with them: | can on no account treat you
angrily; for | must bear with you now as formerly | had to bear with myself, and | must be as patient with you as my associates were with
me, when | went madly and blindly astray in your beliefs."

41 De Correct. Donatist, ¢. 6, 8 24: "The Lord himself (Luke 14:23) bidsthe guestsin the first instance to be invited to His great supper,
and afterwards to be compelled." He understands the highways and hedges of the parable to mean heresies and schisms, and the Supper
of the Lord to mean the unity of the body of Christ in the sacrament of the altar and the bond of peace. He says (ch. 7, § 25) that when the
imperial laws against heresy first were sent to Africa he with certain brethren opposed their execution, but afterwards justified them asa
measure of catholic self-defense against the fanatical violence of the Donatists. The result was, that both Catholics and Donatists were
overwhelmed in ruin by the Vandal conquerors, who were Arian heretics.

48 "Credere non potest homo nisi volens." See his Tract. XXV1. in Joan. c. 2, where he says: "A man can come to church unwillingly,
can approach the altar unwillingly, partake of the sacrament unwillingly; but he can not believe unless he iswilling. If we believed with
the body, men might be madeto believe against their will. But believing isnot athing done with the body." | am pleased to find an approving
reference to this sentence in the Encyclical of Pope Leo XI11. of Nov. 1, 1885.

49 In aletter to Proconsul Donatus (Ep. C.) he adjured him by Jesus Christ, not to repay the Donatists in kind, and says: "Corrigi eos
cupimus, non necari."

50 Summa Theol. Secunda Secundae, Quaest. x., Art. 11.

51 Ibid. Quaest. xi., Art. 3, where he says of heretics: "Meruerunt non solum ab ecclesia per excommunicationem seperari, sed etiam

per mortemamundo excludi ... S falsarii pecuniae vel alii malefactores statim per saeculares principesjuste morti traduntur, multo magis
haeretici statim ex quo de haerisi convincuntur, possunt non solum excommunicari, sed et juste occidi.”
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passages which favor toleration of heretics, 2 Tim. 2:24; 1 Cor. 11:19; Matt. 13:29, 30, and then
tries to deprive them of their force by his argument drawn from the guilt of heresy.

The persecution of heretics reached its height in the papal crusades against the Albigenses
under Innocent 111., one of the best of popes; in the dark deeds of the Spanish Inquisition; and in
the unspeakable atrocities of the Duke of Alva against the Protestants in the Netherlands during
his short reign (1567-1573).5

The horrible massacre of St. Bartholomew (Aug. 24, 1572) was sanctioned by Pope Gregory
X1I1., who celebrated it by public thanksgivings, and with amedal bearing hisimage, an avenging
angel and the inscription, Ugonottorum strages.>

The infamous dragonnades of Louis XIV. were a continuation of the same
politico-ecclesiastical policy on alarger scale, aiming at the complete destruction of Protestantism
in France, in violation of the solemn edict of his grandfather (1598, revoked 1685), and met the
full approval of the Roman clergy, including Bishop Bossuet, the advocate of Gallican liberties.>

The most cruel of the many persecutions of the innocent Waldenses in the valleys of
Piedmont took place in 1655, and shocked by its boundless violence the whole Protestant world,
calling forth the vigorous protest of Cromwell and inspiring the famous sonnet of Milton, hisforeign
secretary:

"Avenge, O Lord, thy saughtered saints, whose bones
Lie scattered on the Alpine mountains cold,
Even them who kept thy truth so pure of old,

When all our fathers worshiped stocks and stones.”

These persecutions form the darkest, we may say, the satanic chapters in church history,
and are a greater crime against humanity and Christianity than all the heresies which they in vain
tried to eradicate.

The Roman church has never repented of her complicity with these unchristian acts. On the
contrary, she still holds the principle of persecution in connection with her doctrine that thereisno
salvation outside of her bosom. The papal Syllabus of 1864 expressly condemns, among the errors

52 Gibbon asserts that "the number of Protestants who were executed [by the Spaniards] in asingle province and asingle reign, far
exceeded that of the primitive martyrsin the space of three centuries, and in the Roman empire?' Decline and Fall, Ch. xvi., towards the
close. Grotius, to whom he refers, states that the number of Dutch martyrs exceeded 100,000; Sarpi reduces the number to 50,000. Alva
himself boasted that during his six years' rule as the agent of Philip 1., he had caused 18,000 persons to be executed, but this does not
include the much larger number of those who perished by siege, battle, and in prisons. At the sack of Haarlem, 300 citizens, tied two and
two and back to back, were thrown into the lake, and at Zutphen 500 more, in the same manner, were drowned in the Yssel. See Motley’,
Rise of the Dutch Republic, val. I1. 504: "The barbarities committed amid the sack and ruin of those blazing and starving cities are almost
beyond belief; unborn infants were torn from the living bodies of their mothers; women and children were violated by the thousands; and
whole populations burned and hacked to pieces by soldiersin every mode which cruelty, in its wanton ingenuity, could devise."

53 See De Thou, Hist. lib. LXI11.; Gieseler, IV. 304 (Am. ed,); Wachler, Die Pariser Bluthochzeit., 2d ed., Leipzig, 1828; Henry White,
Massacre of S. Bartholomew, N. Y., 1868; Henry M. Baird, History of the Rise of the Huguenots, New Y ork, 1879; Henri Bordier, La
Saint-Barthélemy et la Critique moderne, Paris, 1879; H. Baumgarten, Vor der Bartholomaeusnacht, Strassburg, 1882. The number of
victims of that massacre in Paris and throughout France, is variously stated from 10,000 to 100,000; De Thou and Ranke give 20,000 as
the most moderate estimate (2,000 in Paris). Roman Catholic writers defend the pope on the ground of ignorance; but he had abundant
timeto secure full information from his nuncio and others before the medalswere struck. It is said that Philip I1. of Spain, for thefirst time
in hislife, laughed aloud when he heard of the massacre.

54 See the French histories of Martin, Benoit, Michelet, De Félice, Ranke, Soldan, Von Polenz, and other works quoted by H. M. Baird
in Schaff-Herzog I1., 1037. The number of French refugees is estimated as high as 800,000; Baird reduces it to 400,000. Martin thinks,
that taking all in al, "France lost the activity of more than amillion of men, and of the men that produced most." Many of the descendants
of the refugees whom the Elector Frederic William of Prussia so hospitably invited to Berlin, fought against France in the Napoleonic
wars, and aided in the terrible retribution of 1870.
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of modern times, the doctrine of religious toleration.> Leo XIlI1., a great admirer of the theology
of St. Thomas Aquinas, in his Encyclical of Nov. 1, 1885, "concerning the Christian constitution
of states," wisely moderates, but reaffirms, in substance, the political principlesof his predecessor.%
A revocation would befatal to the Vatican dogma of papal infallibility. The practice of persecution
isaquestion of power and expediency; and although isolated cases still occur from time to time,
the revival of mediaeval intolerance is an impossibility, and would be condemned by intelligent
and liberal Roman Catholics as afolly and acrime.

3. The Protestant theory and practice of persecution and toleration.

(a) The Lutheran Reformers and Churches.

L uther was the most advanced among the Reformers in the ideas of toleration and liberty.
He clearly saw the far-reaching effect of his own protest against Rome, and during his storm- and
pressure-period, from 1517 to 1521, he was a fearless champion of liberty. He has left some of the
noblest utterances against coércion in matters of conscience, which contain almost every essential
feature of the modern theory on the subject. He draws a sharp line between the temporal power
which is confined to the body and worldly goods, and the spiritual government which belongs to
God. He says that "no one can command or ought to command the soul, except God, who alone
can show it the way to heaven;" that "the thoughts and mind of man are known only to God;" that
"it isfutile and impossible to command, or by force to compel any man’s belief;" that "heresy isa
spiritual thing which no iron can hew down, no fire burn, no water drown;" that "belief is a free
thing which cannot be enforced."* He opposed the doctrine of the Anabaptists with every argument
at his command, but disapproved the cruel persecution to which they were subjected in Protestant

55 Among the errors condemned are these, § X., 78 and 79: "In the present day it is no longer expedient that the Catholic religion shall
be held asthe only religion of the state, to the exclusion of all other modes of worship.""Whence it has been wisely provided by law, that
persons coming to reside therein shall enjoy the public exercise of their own worship." The condemnation of toleration impliesthe approval
of intolerance. See Schaff, Creeds of Christendom, 11., 232. Janssen, while he condemns the Protestant persecutions of Catholics, approves
the Catholic persecutions of Protestantsin the time of the Reformation. He says: "Fiir die katholische Geistlichkeit, die katholischen Fiirsten
und Magistrate und das katholsche Volk war es ein Kampf der Sebsterhaltung, wenn sie Alles aufboten, um dem Protestantismus den
Eingang in ihre Gebiete zu wehren und ihn, wenn er eingedrungen war, daraus wieder zu entfernen." -Geschichte des deutschen Volkes,
11., 193.

56 After glorifying the Middle Ages and the hierarchical rule of the church over the state, Leo XII1. in that Encyclical proceeds to say:
"No doubt the same excellent state of things would have continued, if the agreement of the two powers had continued, and greater things
might rightfully have been expected, if men had obeyed the authority, the teaching office, and the counsels of the church with morefidelity
and perseverance. For that isto be regarded as a perpetual law which Ivo, of Chartres, wrote to Pope Paschal 11.: "When kingship and
priesthood are agreed, the world iswell ruled, the church flourishes and bears fruit. But when they are at variance, not only do little things
not grow, but even great thingsfall into miserableruin and decay.” " Then the pope rejects among the evil consequences of the "revolution”
of the sixteenth century (meaning, of course, the Reformation) the erroneous opinion that "no religion should be publicly professed [by
the state]; nor ought one to be preferred to the rest; nor ought there to be any inquiry which of many is aone true; nor ought one to be
specialy favored, but to each alike equal rights ought to be assigned, provided only, that the social order incurs no injury from them.” This
isprobably aimed at Italy and France, but implies al so acondemnation of the separation of church and state asit existsin the United States.
Further on, the pope approvingly refersto the Encyclical Mirari Vos of Gregory XVI. (Aug. 15, 1832), which condemns the separation of
church and state, and to the Syllabus of Pius IX., who "noted many false opinions and ordered them to be collected together in order that
in so great a conflux of errors Catholics might have something which they might follow without stumbling.”

57 Thus, in 1852, the Madiai family were imprisoned in Florence for holding prayer meetings and reading the Bible, and in 1853,
Matamoras, Carrasco and their friends were imprisoned and condemned to the galleys at Madrid for the same offense, and were only
released after apowerful protest of an international deputation of the Evangelical Alliance. No public worship except the Roman Catholic
was tolerated in the city of Rome before 1870.

58 See histract, written in 1523, Von weltlicher Obrigkeit, wie weit man ihr Gehorsam schuldig sei? In Walch X. 426-479, especially
the second part, col. 451 sqqg. "Der Seelen kann und soll niemand gebieten, er wisse denn ihr den Weg zu weisen gen Himmel. Das kann
aber kein Mensch thun, sondern Gott allein. Darumin den Sachen, die der Seelen Seligkeit betreffen, soll nichts denn Gottes Wort gelehret
und angenommenwerden” (453). Esist ein frei Werk um den Glauben, dazu man niemand kann zwingen ... Zum Glauben kann und soll
man niemand zwingen" (455 sq.). He justly confines the duty of obedience taught in Rom. 13:1, and 1 Pet. 2:13, to secular matters, and
qualifies them by Matt. 22:21.
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aswell as Catholic countries. "It isnot right,” he said in abook against them (1528), "and | deeply
regret that such wretched people should be so miserably murdered, burned, and cruelly put to death;
every one should be allowed to believe what he pleases. If he believes wrongly, he will have
punishment enough in the eternal fire of hell. Why should they be tortured in this life also?'> If
heretics wereto be punished by death, the hangman would be the best (the most orthodox) theol ogian.
"I can in no way admit," he wrote to hisfriend Link in 1528, "that false teachers should be put to
death: it is enough that they should be banished ."®

To this extent, then, he favored punishment of heretics, but no further. He wanted them to
be silenced or banished by the government. He spent his violence in words, in which he far
outstripped friends and foes, and spared neither papists, nor Zwinglians, nor Anabaptists, nor even
temporal princes like Henry V1l11., Duke George of Saxony, and Duke Henry of Brunswick.®* But
his acts of intolerance are few. He refused the hand of fellowship to Zwingli, and would not have
tolerated him at Wittenberg. He begged the elector, John, to prevent a certain Hans Mohr from
spreading Zwinglian opinionsin Coburg. He regretted the tol eration of the Zwingliansin Switzerland
after their defeat, which he uncharitably interpreted as a righteous judgment of God.

A few words on his views concerning the toleration of the Jews who had to suffer every
indignity from Christians, as if they were personally responsible for the crime of the crucifixion.
Luther was at first in advance of public opinion. In 1523 he protested against the cruel treatment
of the Jews, asif they were dogs, and not human beings, and counsel ed kindness and charity asthe
best means of converting them. If the apostles, he says, who were Jews, had dealt with the heathen,
as we heathen Christians deal with the Jews, no heathen would ever have been converted, and |
myself, if | were aJew, would rather become anything else than a Christian.® But in 1543 he wrote
two violent books against the Jews.®* His intercourse with several Rabbis filled him with disgust
and indignation against their pride, obstinacy and blasphemies. He came to the conclusion that it
was useless to dispute with them and impossible to convert them. Moses could do nothing with
Pharaoh by warnings, plagues and miracles, but had to let him drown in the Red Sea. The Jews

59 Von der Wiedertaufe, an zwei Pfarrherrn, written in Dec., 1527 or Jan., 1528, and addressed to two pastors in a Roman Catholic
country (probably under the rule of Duke George of Saxony). See Walch XVI1., 2644, and the Erl. Frankf. ed. xxvi., or of the
Reformations-historische Schriften I11. (2d ed. 1885), p. 283, from which | quote the whole passage: "Doch ist’s nicht recht, und ist mir
wahrlich leid, dass man solche elende Lente so jAmmerlich ermordet, verbrennet und greulich umbringt; man sollte, ja einen jeglichen
lassen glauben, was er wollt. Glaubet er unrecht, so hat er gnug Strafen an dem ewigen Feur in der Hollen. Warumb will man sie denn
auch noch zeitlich martern, so fernesiealleinim Glauben irren, und nicht auch daneben aufruhrisch oder sonst der Oeberkeit wider streben?
Lieber Gott, wie bald ists geschehen, dass einer irre wird und dem Teufel in Srick féllet! Mit der Schrift und Gottes Wort sollt man ihn
wehren und widerstehen; mit Feuer wird man wenig ausrichten.”

60 Briefe, de Wette l11., 347 sg.: "Quod quaeris, an liceat magistratui accidere pseudoprophetas? Ego ad judiciam sanguinis tardus
sum, etiam ubi meritum abundat ... Nullo modo possum admittere, falsos doctores occidi; satis est eosrelegari.” He gives as areason that
the law of the death penalty among the Jews and Papists was made a pretext for killing true prophets and saints.

61 His coarse attack on Henry VIl1., "by God's disfavor (or disgrace, Ungnade) king of England," iswell known. In his book, Von
weltlicher Obrigkeit, which is dedicated to his own prince, Duke John, he ventures the opinion that wise and pious rulers have from the
beginning of the world been rare birds, and that princes are usually the greatest fools or worst boobies on earth (sie sind gemeiniglich die
grossten Narren oder die &rgsten Buben auf Erden). Walch X., 460 and 464."Es sind gar wenig Firsten, die man nicht fur Narren und
Buben halt. Das macht, sie bewiesen sich auch also, und der gemeine Mann wird verstandig."lbid., 464.

62 In aletter to Albrecht of Brandenburg, a. 1532, after he heard of Zwingli’ sdeath. De Wette V., 349-355. In the same | etter he speaks
of Zwingli’s salvation only problematically, as having possibly occurred in the last moment! He lays there the greatest stress on the real
presence as afundamental article of faith.

63 See histract entitled Dass Jesus Christus ein geborner Jude sei, in the Erl. Frkf. ed. Bd. X1X., p. 45-75. He saysthat if | were a Jew
and suffered what the Jews had to suffer from popes, bishops and monks, "so ware ich eher eine Sau worden denn ein Christ. Denn sie
haben mit den Juden gehandelt, als wéaren es Hunde, und nicht Menschen" (p. 47).

64 Von den Jiden und ihren Ligen, Wittenb., 1543, and Vom Schem Hamphoras und vom Geschlecht Christi, Wittenb., 1543. In the
Erl. Frkf. ed. Bd. XXXII., 99-274, and 275-358.
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would crucify their expected Messiah, if he ever should come, even worse than they crucified the
Christian Messiah. They are a blind, hard, incorrigible race.®®* He went so far as to advise their
expulsion from Christian lands, the prohibition of their books, and the burning of their synagogues
and even their houses in which they blaspheme our Saviour and the Holy Virgin. In the last of his
sermons, preached shortly before his death at Eisleben, where many Jews were alowed to trade,
he concluded with a severe warning against the Jews as dangerous public enemies who ought not
to be tolerated, but |eft the alternative of conversion or expulsion.®

Melanchthon, the mildest of the Reformers, went—strange to say—a step further than
L uther, not during hislifetime, but eight years after hisdeath, and expressly sanctioned the execution
of Servetus for blasphemy in the following astounding letter to Calvin, dated Oct. 14, 1554:
"Reverend sir and dearest brother: | have read your work in which you have lucidly refuted the
horrible blasphemies of Servetus, and | thank the Son of God, who has been the arbiter (brabeuthv")
of thisyour contest. The church, both now and in all generations, owes and will owe you a debt of
gratitude. | entirely assent to your judgment. (Tuo judicio prorsus adsentior.) And | say, too, that
your magistratesdid right in that, after solemn trial, they put the blasphemer (hominem blasphemum)
to death."®” He expressed here his deliberate conviction to which he adhered. Three years later, in
awarning against the errors of Theobald Thammer, he called the execution of Servetus "a pious
and memorable exampleto all posterity."® We cannot tell what L uther might have said in this case
had he lived at that time. It is good for his reputation that he was spared the trial .%

The other Lutheran Reformers agreed essentially with the leaders. They conceded to the
civil ruler the control over thereligious aswell as political opinions of their subjects. Martin Bucer
went furthest in thisdirection and taught in his"Diaogues’ (1535) theright and the duty of Christian
magistrates to reform the church, to forbid and punish popish idolatry, and al false religions,
according to the full rigor of the Mosaic law.™

In accordance with these views of the L utheran Reformersthe Roman Catholicsin Lutheran
countries were persecuted, not, indeed, by shedding their blood as the blood of Protestants was
shed in Roman Catholic countries, but by the confiscation of their church property, the prohibition
of their worship, and, if it seemed necessary, by exile. In the reorgani zation of the churchin Electoral
Saxony in 1528, under the direction of the Wittenberg Reformers, the popish priests were deprived
of their benefices, and even obstinate laymen were forced to sell their property and to leave their
country. "For," said the Elector, "although it is not our intention to bind any one to what he is to

65 "Ein Jude oder judisch Herz ist so stock-stein-eisen-teufel-hart, dass es mit keiner Weise zu bewegen ist ... Summa, es sind junge
Teufel, zur Hollen verdammt” (1.c. p. 276). He had no hope of the future conversion of the Jews, which some justly derived from Rom. 11,
but " St. Paulus meinet gar viel ein Anderes' (277).

66 "Vermahnung wider die Jiden," 1546, Erl. ed. LXV., 186-188. He concludes: Wollen sich die Jiden zu uns bekehren und von ihrer
Lasterung und was sie uns sonst gethan haben, aufhéren, so wollen wir esihnen gerne vergeben: wo aber nicht, so sollen wir sie auch bei
uns nicht dulden noch leiden." This reminds one of the way in which Prince Bismarck in the year 1886 proposed to deal with the Polesin
Posen as enemies of Prussia and Germany: to buy them out, and expel them from the land of their birth. In several other respects, both
favorable and unfavorable, that great statesman may be called the political Luther of the nineteenth century.

67 Corpus Reform. Opera Méel. VII1., 362. Comp. H. Tollin, Ph. Melanchthon und M. Servet. Eine Quellen-Sudie. Berlin, 1876 (198
pages). Tollin wrote several monographs on Servetusin his various relations.

68 Ibid., 1X., 133: "Dedit vero et Genevensis Rei publ. Magistratus ante annos quatuor punitae insanabilis blasphemiae adversus Filium
Dei, sublato Serveto Arragone, pium et memorabile ad omnem posteritatem exemplum.”

69 Luther knew only the Servetus of 1531, and once refersto him in his Table-Talk, as a fanatic who mastered theology by false
philosophy. See Tollin, Luther und Servet, Berlin, 1875 (61 pages).

70 See Tollin, Butzer’s Confutatio der Libri VII. De Trinitatis Erroribus, in the "Studien und Kritiken" for 1875; and Michael Servet

und Martin Butzer, Berlin, 1880; Baum, Capito und Butzer (1860), pp. 489 sq., 478, and 495 sq.; aso Janssen, Gesch. des deutschen
Volkes, vol. I11., 194.
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believe and hold, yet will we, for the prevention of mischievous tumult and other inconveniences,
suffer neither sect nor separation in our territory."™

The Protestant dissenters fared no better in Lutheran Saxony. The Philippists
(Melanchthonians) or Crypto-Calvinists were outlawed, and all clergymen, professors and school
teacherswho would not subscribe the Formulaof Concord, were deposed (1580). Dr. Caspar Peucer,
Melanchthon’s son-in-law, professor of medicine at Wittenberg and physician to the Elector
Augustus of Saxony, wasimprisoned for ten years (1576-1586) for no other crimethan " Philippism”
(i.e. Melanchthonianism), and Nicolas Crell, the chancellor of Saxony, was, after ten years
confinement, beheaded at Dresden for favoring Crypto-Calvinism at home and supporting the
Huguenots abroad, which was construed as high treason (1601).7 Since that time the name of Calvin
was as much hated in Saxony as the name of the Pope and the Turk.”

In other Lutheran countries, Zwinglians and Calvinists fared no better. John a Lasco, the
Reformer of Poland and minister of a Protestant congregation in London, when fleeing with his
followers, including many women and children, from the persecution of the bloody Mary, was not
allowed aresting place at Copenhagen, or Rostock, or L iibeck, or Hamburg, because he could not
accept the Lutheran doctrine of the real presence, and the poor fugitives were driven from port to
port in cold winter, till at last they found atemporary home at Emden (1553).7

In Scandinavia every religion except the Lutheran was forbidden on pain of confiscation
and exile, and these laws were in force till the middle of the nineteenth century. Queen Christina
lost her Swedish crown by her apostasy from Lutheranism, which her father had so heroically
defended in the Thirty Years War.

(b) The Swiss Reformers, though republicans, were not behind the Germans in intolerance
against Romanists and heretics.

Zwingli extended the hand of brotherhood to Luther, and hoped to meet even the nobler
heathen in heaven, but had no mercy on the Anabaptists, who threatened to overthrow hiswork in
Zurich. After trying in vain to convince them by successive disputations, the magistrate under his
control resorted to the Cruel irony of drowning their leaders (six in all) in the Limmat near the lake
of Zirich (between 1527 and 1532).7

71 "Denn wiewohl unsere Meinung nicht ist, jemand zu verbinden, was er glauben und halten soll, so wollen wir doch zur Verhitung
schadlicher Aufruhreund anderer Unrichtigkeiten keine Sekten noch Trennung in unseren Landen dulden.” Késtlin 11, 29. What adifference
between this restriction and the declaration of Frederick the Great, that in his dominions every body may be saved after his own fashion
(nach seiner eigenen Facon).

2 Fr. Koch, De Vita Caspar. Peuceri Marburg, 1856. Richard, Der churfirstl. sichs. Kanzler Dr. Nic. Krell. Dresden, 1859, 2 vals.
Henke, Kaspar Peucer und Nik. Krell, Marburg, 1865. Calinich, Kampf und Untergang des Melathonismus in Kursachsen, Leipzig, 1866;
Zwei sachsische Kanzler, Chemnitz, 1868.

73 The following lines were familiar during the seventeenth century:

"Gottes Wort und Lutheri Schrift
Sind des Papst’sund Calvini Gift."

74 Hermann Dalton (of St. Petersburg), in his Johannes a Laasco (Gotha, 1881), pp. 427-438, gives a graphic description of what he
callsLaski’s"martyrdom in Denmark and North Germany." Calvin raised hisindignant protest against this cruel treatment of his brethren,
but in the same year Servetus was made to suffer death for heresy and blasphemy under Calvin's eye!

75 Bullinger, Reformationsgeschichte, I., 382. Comp. his Von der Wiedertaufer Ursprung, etc., 1560. Hagenbach, Kirchengesch., 111.
350 sqg. Emil Egli, Die Ziiricher Wiedertaufer zur Reformatiosszeit, Zirich, 1884. Nitsche, Gesch. der Wiedertaufer in der Schweiz,
Einsiedeln, 1885.
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Zwingli counselled, at the risk of his own life, the forcible introduction of the Reformed
religion into the territory of the Catholic Forest Cantons (1531); forgetting the warning of Christ
to Peter, that they who take the sword shall perish by the sword.”

Calvin has the misfortune rather than the guilt of pre-eminence for intolerance among the
Reformers. He and Servetus are the best abused men of the sixteenth century; and the depreciation
of the good name of the one and the excul pation of the bad name of the other have been carried far
beyond the limits of historic truth and justice. Both must be judged from the standpoint of the
sixteenth, not of the nineteenth, century.

Thefatal encounter of the champion of orthodoxy and the champion of heresy, men of equal
age, raregenius, and fervent zeal for the restoration of Christianity, but direct antipodesin doctrine,
spirit and aim, forms the most thrilling tragedy in the history of the Reformation. The contrast
between the two is amost as great as that between Simon Peter and Simon Magus.” Their contest
will never loseitsinterest. Thefires of the funeral pile which were kindled at Champel on the 27th
of October, 1553, are still burning and cast their lurid sparks into the nineteenth century.

Leaving the historical details and the doctrinal aspect for another chapter,” we confine
ourselves here to the bearing of the case on the question of toleration.

Impartial history must condemn alike theintolerance of the victor and the error of thevictim,
but honor in both the strength of conviction. Calvin should have contented himself with banishing
hisfugitiverival from theterritory of Geneva, or allowing him quietly to proceed on his contemplated
journey to Italy, where he might have resumed his practice of medicine in which he excelled. But
he sacrificed his future reputation to a mistaken sense of duty to the truth and the cause of the
Reformation in Switzerland and his beloved France, where his followers were denounced and
persecuted as heretics. He is responsible, on his own frank confession, for the arrest and trial of
Servetus, and he fully assented to his condemnation and death "for heresy and blasphemy," except
that he counselled the magistrate, though in vain, to mitigate the legal penalty by substituting the
sword for the fire.”

But the punishment was in accordance with the mediaeval laws and wellnigh universal
sentiment of Catholic and Protestant Christendom; it was unconditionally counselled by four Swiss
magistrates which had been consulted before the execution (Zurich, Berne, Basel, and Schaffhausen),
and was expressly approved by all the surviving reformers. Bullinger, Farel, Beza, Peter Martyr,
and (as we have already seen) even by the mild and gentle Melanchthon. And strange to say,
Servetus himself held, in part at least, the theory under which he suffered: for he admitted that

76 The statue erected to his memory at Zirich, August 25th, 1885, represents him as holding the Bible in hisright hand and the sword
with hisleft. Dr. Alex. Schweizer protested (as he informed me) against the sword, and took no part in the festivities of the dedication of
the monument.

77 Servetus probably imagined himself to represent the Apostle when he called Calvin "Simon Magus.” He did identify himself with
the archangel Michael fighting against the dragon, i.e. the Pope of Rome, Apoc. 12:7.

78 Together with the extensive literature.

79 Servetus appeared on a Sunday morning, August 13th, 1553, in one of the churches at Geneva and was recognized by one of the

worshippers, who at once informed Calvin of the fact, whereupon he was thrown into prison. "Nec sane dissimulo," says Calvin (Opera,
vol. VIII., col. 461, ed. Baum, Reuss, etc.), "mea opera consilioque jurein carcerem fuisse conjectum." Beza, in his Vita Calv., reports
thefact asprovidential that Servetus, "a quodam agnitus, Calvino Magistratum admonente,” was arrested. Servetus had previously applied
for a safe-conduct from Vienne to Geneva, but Calvin refused it, and wrote to Farel, February 13th, 1546: "S venerit, modo valeat mea
auctoritas, vivum exire numquam patiar." During the process, he expressed the hope, in aletter to Farel (August 2nd, 1553), that Servetus
might be condemned to death, but that the sentence be executed in a milder form (Opera xiv., col. 590): " Spero capitale saltem fore
judicium, poenae vero atrocitatem [ignem] remitti cupio." In the same letter he gives a sketch of the system of Servetus as teaching a
pantheistic diffusion of the deity in wood, stone, and even in devils.
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incorrigible obstinacy and malice deserved death,® referring to the case of Ananias and Sapphira;
while schism and heresy should be punished only by excommunication and exile.

Nor should we overlook the peculiar aggravation of the case. We may now put a more
favorable construction on Servetus mystic and pantheistic or panchristic Unitarianism than his
contemporaries, who seemed to have misunderstood him, friendsaswell asfoes; but hewas certainly
a furious fanatic and radical heretic, and in the opinion of all the churches of his age a reckless
blasphemer, aiming at the destruction of historic Christianity. He was thus judged from his first
book (1531),% aswell ashislast (1553),%? and escaped earlier death only by conceal ment, practicing
medicine under a fictitious name and the protection of a Catholic archbishop. He had abused all
trinitarian Christians, astritheists and atheists; he had denounced the orthodox doctrine of the Holy
Trinity, asadream of St. Augustin, afiction of popery, aninvention of the devil, and athree-headed
Cerberus.t® He had attacked with equal fury infant-baptism, as a detestable abomination, akilling
of the Holy Spirit, an abolition of regeneration, and overthrow of the entire kingdom of Christ, and
pronounced a woe on all baptizers of infancy who close the kingdom of heaven against mankind.
He had been previously condemned to the stake by the Roman Catholic tribunal of the inquisition,
after aregular trial, in the archiepiscopal city of Viennein France, partly on the ground of hisletters
to Calvin procured from Geneva, and burned in effigy with his last book after his escape. He then
rushed blindly into the hands of Calvin, whom he denounced, during thetrial, asaliar, ahypocrite,
and a Simon Magus, with aview, apparently, to overthrow his power, in league with his enemies,
the party of the Libertines, which had then the majority in the council of Geneva.®

Considering all these circumstances Calvin’s conduct isnot only explained, but even justified
in part. He acted in harmony with the public law and orthodox sentiment of his age, and should
therefore not be condemned more than his contemporaries, who would have done the samein his

position.®

80 "Hoc crimen," he saysin the 27th of hislettersto Calvin (Opera VIIlI., 708), "est morte simpliciter dignum." Calvin refersto this
admission of Servetus (VI11., 462) and charges him with inconsistency.

8l De Trinitatis Erroribus Libri Sept. Per michaelem Serveto, alias Reves ab Aragonia Hispanum. Anno M. D. XXXI. No place of

publication is given in the copy before me, but it was printed at Hagenau in the Alsace, as appears from the trial at Geneva. The book
excited the greatest indignation in Oecolampadius and Bucer. Luther called it an awfully wicked book (ein gréaulich bds Buch). Bucer
thought the author ought to be torn to pieces.

82 Christianismi Restitutio ... MDLIII., secretly printed at Viennein France, with hisinitialsonthelast page, M. S. V. (i e.: Villanovanus).

83 Such blasphemy of the Trinity appeared to be blasphemy of the Deity itself. Hence Beza calls Servetus "ille sacrae Triadis, id est
omnis verae Deitatis hostis, adeoque monstrum ex omnibus quantumvis rancidis et portentosis haeresibus conflatum."Calv. Vita, ad a.
1553. He charges his book with being "full of blasphemies." Servetus called Jesus "the Son of the eternal God," but obstinately refused to
call him "the eternal Son of God," in other words, to admit his eternal divinity.

84 "The year 1553," says Bezain Calvini Vita, ad a. 1553, "by the impatience and malice of the factious [the Libertines] was a year so
full of trouble that not only the church, but the republic of Geneva, came within a hair’s breadth of ruin ... All power had fallen into their
hands, that nothing seemed to hinder them from attaining the ends for which they had so long been striving." Then he mentions the tria
of Servetus as the other danger, which was aggravated by the first.

85 H. Tallin, a Reformed clergyman of Magdeburg, the most enthusiastic and voluminous advocate of Servetus and his system, admits
this, saying (Charakterbild M. Servet’s, Berlin, 1876, p. 6): "Nicht Calvinist schuldig der That, sondern der Protestantismus seiner Zeit."
Another apologist, Dardier (in Lichtenberger’s"Encyclopédie” XI. 581), saysthe same: C'est |la Réformetout entiere qui est coupable." The
famous Christian philosopher, Samuel Taylor Coleridge, went further. In one of hislast utterances, in his Table-Talk, sub Jan. 3, 1834 (to
which afriend directed my attention), he expressed his views as follows: " | have known books written on tolerance, the proper title of
which would be—intolerant or intolerable books on tolerance. Should not a man who writes a book expressly to incul cate tolerance learn
to treat with respect, or at least with indulgence, articles of faith which tens of thousands ten times told of his fellow-subjects or his
fellow-creatures believe with al their souls, and upon the truth of which they rest their tranquillity in thisworld, and their hopes of salvation
in the next,—those articles being at least maintainable against his arguments, and most certainly innocent in themselves?—Isit fitting to
run Jesus Christ in asilly parallel with Socrates—the Being whom thousand millions of intellectual creatures, of whom | am an humble
unit, take to be their Redeemer, with an Athenian philosopher, of whom we should know nothing except through his glorification in Plato
and Xenophon?—And then to hitch Latimer and Servetus together! To be sure, there was a stake and afirein each case, but where the rest
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But al the humane sentiments are shocked again by the atrocity, of the execution; while
sympathy is roused for the unfortunate sufferer who died true to his conviction, reconciled to his
enemies, and with the repeated prayer in the midst of the flames: "Jesus, thou Son of the eternal
God, have mercy upon me!"

The enemies of Calvin raised, in anonymous and pseudonymous pamphlets, aloud protest
against the new tribunal of popery and inquisition in Geneva, which had boasted to be an asylum
of all the persecuted. The execution of Servetuswas condemned by his anti-trinitarian sympathi zers,
especialy the Italian refugees in Switzerland, and also by some orthodox Christiansin Basel and
elsewhere, who feared that it would afford apowerful argument to the Romanistsfor their persecution
of Protestants.

Calvin felt it necessary, therefore, to come out with a public defense of the death-penalty
for heresy, in the spring of 1554.% He appealed to the Mosaic law against idolatry and blasphemy,
to the expulsion of the profanetraffickersfrom the temple-court (Matt. 21:12), and hetriesto refute
the arguments for toleration which were derived from the wise counsel of Gamaliel (Acts 5:34),
the parable of the tares among the wheat (Matt. 13:29), and Christ’s rebuke of Peter for drawing
the sword (Matt. 26:52). The last argument he disposes of by making a distinction between private
vengeance and public punishment.

Beza also defended, with his usual ability, in a special treatise, the punishment of heretics,
chiefly asameasure of self-defense of the state which had aright to give laws and a duty to protect
religion. He derived the doctrine of toleration from scepticism and infidelity and called it adiabolical
dogma.®’

The burning of the body of Servetusdid not destroy hissoul. Hisblood was the fruitful seed
of the doctrine of toleration and the Unitarian heresy, which assumed an organized form in the
Socinian sect, and afterward spread in many orthodox churches, including Geneva.

Fortunately the tragedy of 1553 was the last spectacle of burning a heretic in Switzerland,
though several years later the Anti-trinitarian, Vaentine Gentile, was beheaded in Berne (1566).

(¢) In France the Reformed church, being in the minority, was violently and systematically
persecuted by the civil rulersin league with the Roman church, and it iswell for her that she never
had a chanceto retaliate. She is emphatically a church of martyrs.

(d) The Reformed church in Holland, after passing through terrible trials and persecutions
under Spanish rule, showed its intolerance toward the Protestant Arminians who were defeated by
the Synod of Dort (1619). Their pastors and teachers were deposed and banished. The Arminian
controversy was, however, mixed up with politics; the Calvinists were the national and popular

of the resemblanceis | cannot see. What ground is there for throwing the odium of Servetus's death upon Calvin alone?—Why, the mild
Melanchthon wrote to Calvin, expressly to testify his concurrence in the act, and no doubt he spoke the sense of the German Reformers;
the Swiss churches advised the punishment in formal letters, and | rather think there arelettersfrom the English divines, approving Cavin's
conduct!—Before a man deals out the slang of the day about the great leaders of the Reformation, he should learn to throw himself back
to the age of the Reformation, when the two great partiesin the church were eagerly on the watch to fasten a charge of heresy on the other.
Besides, if ever apoor fanatic thrust himself into thefire, it was Michael Servetus. He was arabid enthusiast, and did everything he could
intheway of insult and ribaldry to provoke thefeeling of the Christian church. He called the Trinitytriceps monstrum et Cer berum quemdam
tri-partitum, and so on!’

86 Defensio orthodoxae fidel de sacra trinitate contra prodigiosos errores Michaelis Serveti Hispani ubi ostenditur haereticosjure
gladii 6rcendos esse. In Calvin’s Opera, ed. Reuss, etc., vol. VIII. 483-644. Bullinger urged him to the task in aletter of December 12th,
1553 (Opera, X1V. 698): "Vide, me Calvine, ut diligenter et, pie omnibus piis describas Servetum cum suo exitu, ut omnes abhorreant a
bestia."

87 De haeriticis a civili magistratu puniendis, adversus Martini Bellii (an unknown person) farraginem et novorum academicorum
sectam. Geneva (Oliva Rob. Stephani), 1554; second ed. 1592; French trandation by Nic. Colladon, 1560. See Heppe's Beza, p. 38 s0.
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party under the military lead of Prince Maurice; while the political leaders of Arminianism, John
Van Olden Barneveldt and Hugo Grotius, were suspected of disloyalty for concluding atruce with
Spain (1609), and condemned, the one to death, the other to perpetual banishment. With a change
of administration the Arminians were allowed to return (1625), and disseminated, with a liberal
theology, principles of religious toleration.

8 12. Religious Intolerance and Liberty in England and America.

The history of the Reformation in England and Scotland is even more disfigured by acts of
intol erance and persecution than that of the Continent, but resulted at last in greater gain for religious
freedom. The modern ideas of well regulated, constitutional liberty, both civil and religious, have
grown chiefly on English soil.

At first it was a battle between persecution and mere toleration, but toleration once legally
secured prepared the way for full religious liberty.

All partieswhen persecuted, advocated liberty of conscience, and all partieswhen in power,
exercised intolerance, but in different degrees. The Episcopalians before 1689 were less intol erant
than the Romanists under Queen Mary; the Presbyterians before 1660 were less intolerant than the
Episcopalians; the Independents less intolerant (in England) than the Presbyterians (but more
intolerant in New England); the Baptists, Quakers, Socinians and Unitarians consistently taught
freedom of conscience, and were never tempted to exerciseintolerance. Finally all becametolerant
in consequence of alegal settlement in 1689, but even that was restricted by disabling clauses. The
Romanists used fire and sword; the Episcopalians fines, prisons, pillories, nose-dittings,
ear-croppings, and cheek-burnings; the Presbyterians tried depositions and disabilities; the
Independentsin New England exiled Roger Williams, the Baptist (1636), and hanged four Quakers
(two men and two women, 1659, 1660 and 1661) in Boston, and nineteen witchesin Salem (1692).
But all these measures of repression proved as many failures and made persecution more hateful
and at last impossible.

1. Thefirst act of the English Reformation, under Henry V1., was simply the substitution
of adomestic for aforeign popery and tyranny; and it was a change for the worse. No one was safe
who dared to dissent from the creed of the despotic monarch who proclaimed himself "the supreme
head of the Church of England." At his death (1547), the six bloody articleswere still in force; but
they contained some of the chief dogmas of Romanism which he held in spite of hisrevolt against
the pope.

2. Under thebrief reign of Edward V1. (1547—-1553), the Reformation made decided progress,
but Anabaptists were not tolerated; two of them, who held some curious views on the incarnation,
were burnt as obstinate heretics, Joan Bocher, commonly called Joan of Kent, May 2, 1550, and
George Van Pare, a Dutchman April 6, 1551. The. young king refused at first to sign the
death-warrant of the woman, correctly thinking that the sentence was "a piece of cruelty too like
that which they had condemned in papists;” at last he yielded to Cranmer’ s authority, who argued
with him from the law of Moses against blasphemy, but he put his hand to the warrant with tears
in his eyes and charged the archbishop with the responsibility for the act if it should be wrong.
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3. The reign of the bloody Queen Mary (1553-1558) was a fearful retaliation, but sealed
the doom of popery by the blood of Protestant martyrs, including the Reformers, Cranmer, Latimer,
and Ridley, who were burnt in the market place at Oxford.

4. Queen Elizabeth (1558-1603), by virtue of her office, as "Defender of the Faith, and
supreme governor of the Church” in her dominions, permanently established the Reformed religion,
but to the exclusion of all dissent. Her penal code may have been apolitical necessity, asaprotection
against domestic treason and foreign invasion, but it aimed systematically at the annihilation of
both Popery and Puritanism. It acted most severely upon Roman Catholic priests, who could only
save their lives by concealment or exile. Conformity to the Thirty-nine Articles and the Book of
Common Prayer was rigidly enforced; attendance upon the Episcopal service was commanded,
while the mass and every other kind of public worship were forbidden under severe penalties. The
rack in the tower wasfreely employed against noblemen suspected of disloyalty to the queen-pope.
The statute de haereticis comburendis from the reign of Henry V. (1401) remained in force, and
two Anabaptists were burnt alive under Elizabeth, and two Arians under her successor. The statute
was not formally abolished till 1677. Ireland was treated ecclesiastically aswell as politically asa
conquered province, and England is still suffering from that cruel polity, which nursed a hereditary
hatred of the Catholic people against their Protestant rulers, and made the removal of the Irish
grievances the most difficult problem of English statesmanship.

Popery disappeared for a while from British soil, and the Spanish Armada was utterly
defeated. But Puritanism, which fought in the front rank against the big pope at Rome, could not
be defeated by the little popes at home. It broke out at last in open revolt against the tyranny of the
Stuarts, and the cruelties of the Star Chamber and High-Commission Court, which were not far
behind the Spanish Inquisition, and punished freedom of speech and of the press as a crime against
society.

5. Puritanism ruled England for about twenty years (1640 to 1660), which form the most
intensely earnest and excited period in her history. It saved the rights of the people against the
oppression of their rulers, but it punished intolerance with intolerance, and fell into the opposite
error of enforcing Puritan, in the place of Episcopal, uniformity, though with far less severity. The
Long Parliament abolished the Episcopa hierarchy and liturgy (Sept. 10, 1642), expelled about
two thousand royalist clergymen from their benefices, and executed on the block Archbishop Laud
(1644) and King Charles . (1649), as traitors; thus crowning them with the glory of martyrdom
and preparing the way for the Restoration. Episcopalians now became champions of toleration, and
Jeremy Taylor, the Shakespeare of the English pulpit, raised his eloquent voice for the Liberty of
Prophesying (1647), which, however, he afterward recalled in part when he was made a bishop by
Charles|l. (1661).%

The Westminster Assembly of Divines (1643-1652), which numbered one hundred and
twenty-one divines and several lay-deputies and is one of the most important ecclesiastical meetings
ever held, wasintrusted by Parliament with theimpossibletask of framing auniform creed, discipline
and ritua for three kingdoms. The extraordinary religious commotion of the times gaveriseto all
sorts of religious opinions from the most rigid orthodoxy to deism and atheism, and called forth a
lively pamphlet war on the subject of toleration, which became an apple of discord in the Assembly.
Thomas Edwards, in his Gangraena (1645), enumerated, with uncritical exaggeration, no less than

8 Coleridge regards this revocation as the only blot on Taylor’s character. His second wife was a natural daughter of Charles|.

43



History of the Christian Church, Volume VII. Modern Philip Schaff
Christianity. The German Reformation.

sixteen sects and one hundred and seventy-six miscellaneous "errors, heresies and blasphemies,”
exclusive of popery and deism.®

There were three theories on toleration, which may be best stated in the words of George
Gillespie, one of the Scottish commissioners of the Assembly.®

(a) Thetheory of the "Papists who hold it to be not only no sin, but good service to God to
extirpate by fire and sword all that are adversaries to, or opposers of, the Church and Catholic
religion." Under thistheory John Hus and Jerome of Prague were burnt at the Council of Constance.
Gillespie callsit., in the Preface, "the black devil of idolatry and tyranny."

(b) "The second opinion doth fall short as far as the former doth exceed: that is, that the
magistrate ought not to inflict any punishment, nor put forth any coércive power upon heretics and
sectaries, but on the contrary grant them liberty and toleration.” This theory is called "the white
devil of heresy and schism,” and ascribed to the Donatists (?), Socinians, Arminians and
Independents. But the chief advocate was Roger Williams, the Baptist, who became the founder
of Rhode Island.®* He went to theroot of the question, and demanded compl ete separation of politics
from religion. Long before him, the Puritan Bishop Hooper, and Robert Browne, the renegade
founder of Congregationalism had taught the primitive Christian principle that the magistrates had
no authority over the church and the conscience, but only over civil matters. Luther expressed the
same view in 1523.%

(c) "The third opinion is that the magistrate may and ought to exercise his coércive power
in suppressing and punishing heretics and sectaries|ess or more, according asthe nature and degree
of the error, schism, obstinacy, and danger of seducing others may require." For thistheory Gillespie
guotes Moses, St. Augustin, Calvin, Beza, Bullinger, V oétius, John Gerhard, and other Calvinistic
and Lutheran divines. It was held by the Presbyterians in England and Scotland, including the
Scottish commissioners in the Assembly, and vigorously advocated by Dr. Samuel Rutherford,

89 For the extensive literature on the subject see the list of Dr. Dexter, The Congregationalism of the last three hundred years as seen
inits Literature (N. York, 1880), Appendix, pp. 49-82. The Hansard Knollys (Baptist) Society has published, in 1846 at London, a series
of Tracts on Liberty of Conscience and Persecution, written from 1614-1661. | mention only those which | have myself examined in the
rich McAlpin Collection of the Union Theol. Seminary, N. York.

90 Wholesome Severity reconciled with Christian Liberty, or the true Resolution of a present Controversie concerning Liberty of
Conscience. Here you have the question stated, the middle way between Popish tyrannie and Schismatizing Liberty approved, and also
confirmed from Scripture, and the testimonies of Divines, yea, of whole churches... And in conclusion a Paraenetick to the five Apologists
for choosing Accommaodation rather than Toleration. London, 1645 (40 pages). Dexter (p. 56) assigns the pamphlet, which is anonymous,
to Gillespie, and its sentiments agree with those he expressed in a sermon he pr